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Sri:
Srimad Ramanuja Gita Bhashyam — 4t Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

AT ATATSEAT:

T ST TFTIEGEET R AEET AR SRR FHANT U 7| AR e sy
AFGATIATH-TAH-FHINT T AT 31 e 5w () Rreaa srareer g fdwa: wiam a@
T 30 T S

I T 3T U FHARTET RTRAASRIEg 0T aeea<rel Ua SUfReaaThdsadi sefier
FrAAATIGAT T TF AFTRTRIAT a9, FHINEEEY TgaT: FHTR AT TF T T I3qd|
THEATY AEQadq AT 3944 |

In order to establish the sangati for the fourth chapter with previous chapter, the main teachings

of the third chapter are summarized.

A AT THAEGEeT GHEAT: AT ATAART ATTLH FHAN TF F1: | TTATATIRIT: A
TG AT T-TAH-FH TN U FIT 31 Agqwq Sod () freaar s g Fowa: s6anr ug
w9 i =T ST

This part of Sangati summarizing the teachings of third chapter is the commentary for the

Gitarthasangraha sloka:

STHFCAT ATHLEATT [OCATT Fa T | FAAL AT AEAHT JA 1 FHHEAT |

One who is 3T9T<F or even if &T<F if he is sITEE, etc — all of them have to adopt Karmayoga. For a
person who is &g — whether 3T9<F or 9T<F — for his own good as well as for the good of others
(STTFTEAT) karmayoga only is to be adopted. Thus, in the third chapter, aspects of who is an
srfaraTf¥ for Karmayoga and also the special differentiating characteristics of Karmayoga

compared to Jnanayoga were taught.

The differences were also established with proper reasoning.

www.sadagopan.org Page 1 of 105



They are:

The nature of karmayoga does not get affected due to accidental mistakes (FR=rHT=).

Karma is what all are engaged in from time immemorial (7).

Jnanayoga gets affected by accidental mistakes also (F9HT2). Jnanayoga is not

something all are used to doing before (IAHIET).

So, one who does not have the capability to do Jnanayoga has to do karmayoga only.

Even those who are capable should do karmayoga to give the right lead to the world

(FATFEZE).

TIIT T 36T TF FHARTE HTEASgE20a Aeava el Ud SUREaar Haadl g adl
FrANAATTAT T TF ATHARTRTCAT T29F, FHARTEARY TGaT: FHAN AT T T F 3=

TSI HATAIqTITITHH 3=9d |

In Gitarthasangraha, Sri Alavandar has summarized the teachings of 4t chapter as four main
aspects. They are : STHERIT TAETATATh: FHUTSHHATSET o | HAT ATHET AT AATEATT I=A.

This part of Bhashya is the commentary for the Gitartha sangraha sloka.
Bhashyakarar mentiones the following aspects:

The validity of Karmayoga (SmaTfireee), SiTaf¥=rear — Karmayoga also including the
knowledge of Self, ¥a=1 — the nature of Karmayoga, afa#T — the varieties of Karmayoga
and FTHTITETT — the importance given to the knowledge of Self in karmayoga and

aeadr AT — the knowledge of the nature of incarnations of Lord.
Thus these six aspects are taught in this fourth chapter.

The word SHZ-TIT includes STHTIUEE and the varieties of Karmayoga told as ‘37& 7 #&T:’ can
be understood only after knowling the ¥a&9 of Karmayoga and so it is included in that. So even

in Gitarthasangraha these six aspects can be seen.
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Fqeadi zerad@T — In the third chapter, the fact that Karmayoga has to be performed was told.
Now what was told earlier is going to be established more firmly by highlighting specific aspects

of Karmayoga.

THENTY FAaaq AT H 3994 — After establishing |T&Tq @1=31Td, direct connection to previous
chapter, the YR that is incidental connection is also going to be told which is the real

knowledge of the incarnation of the Lord.

- TTATIOREEEAT: - ISR T 99 ARG T | Ay RFremafEet = a amar warf
ot WRrETaT

= fReeaa T8t NragasaaH | Reear 7= g agRearsassdiq n 1.1

TE TEITHAH Ty g | 9 FTeig 7gaT T T8 =T 0 2 ||

q TaTd AT AST TRT: T<h: T | Aoista & q@r A @ gagaad I 3 ||

FqTH H TR This karmayoga which gives everlasting fruit q2q fEraeay e < | taught to
Surya (vivasvaan) fa@&atq Surya 594 g taught this to Manu A: T&aT®ha stardiq Manu told this
to Ikshvaaku 93a9 Hey Arjuna, T4 in this way, 9Z9<T9TH =H this Karmayoga which is being
taught in continued tradition TTsT9=: &g the Rajarshi’s knew. HgaTa el : IR T8 9% That is

now lost over a long period of time.

H 9<RISTH You are my devotee. T@T 7 also my friend. i@ & UF [=Ta: 313 TRT: Because of that,
the same karmayoga which is very old 3= o 5T Si<h: was taught by me to you. Taq 3T% &&d

g This is the most exalted secret knowledge.

TS FAAT TN, T Faed I TRATT A Sfad g1 7 744 - This yoga which was taught to
you, do not be under the impression that it was taught only to encourage you to engage in this

war.
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AaqRrad R SRS AT A -HIETe=aaT 59 TR g faaead T, - | told
this myself to Vivasvaan during at the start of the Manvantara itself as the means to attain

liberation which is the most coveted Purushaartha needed for the upliftment of entire mankind.

R 999, AqREama, T GRREILIET A IR 9@ aeivar fag: - Then Vivasvaan
taught this to Manu, Manu to Ikshvaaku and so on. Thus the Raja-rishis of earlier times knew
this Yoga which is being propagated without break continuously through the sampradaaya-

parampara OR tradition of succession of masters and disciples.

q: HEATHTAT aadq =AY JfaAT=d FRATeIsyy, - This yoga was as though lost due to the

diminishing intelligence of learners over a long period of time.

q T F@ qea®q: UaH! T AT ATAATIRAT 9 AT T+ @ F9T T<F: - FIRH
gfaeaay S @ - That same Yoga which was untouched, unchanged and primeval was
taught to you who have surrendered unto Me alone today due to your friendship and devotion

towards me. And it was taught along with all the accessories in detail.

AR FATY AT a5 9 ATFIH, - It is not possible for anyone other than me to either know this

or teach this.

Iq T% AqTAIRad SO §Ed A - Because this is the most profound and secret teaching found
in the Upanishads.

TS FATTRAT AN, T el TEITHTEATT TSI 3fad 2 7 F=qe4¥ — The parampara of upadeshas
(teachings being continued through the line of succession of masters and desciples) told in the

mula sloka starting with THH — is explained here. Yoga is karmayoga here. The meaning of yoga
is taken as Jnanayoga by other commentators and that is not inline with the prakarana. Also for

the reason that it is going to be told later as = H.

TeaqraTad — Because it was taught to Vivasvan who is the father of Manu. Also Arjuna is going
to ask 3TaT in next sloka, it is told as Ava=a<Tal.
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fAfaer sIrggo - It is not just for encouraging Arjuna to engage in war or not for just uplifting
Arjuna but all sf&r#Ts in entire mankind. The Bhashya F=a=a<Tar indicates it is equally

applicable to the entire world.

RHRITIAAT-H I ATe=aaT — Because it is established in the Lord who is eternal and
omniscient, karmayoga is also told as =39 Or it can be through the fruits obtained from that —

liberation which is nitya. Earlier also it is not taught for any other fruits.

TH TN AZHA fAraeay e ™ — | only taught — means either during start of #=a~a<¥ or start of
Jgred or during start of 9TZa9HT — no one other than me can either know this as is or teach
this. TgHa also removes any doubt that there was someone else during start of manvantara etc.

It is not something found in FTETTH etc that was taught to 3€<s but what was taught to F&aaaTT

[ o H
or HAARIHT [FaEaT himself.

i 799, A&, - It is said in veda that 73 g Aq7aaq TEUSH (TS. 2-2-10-54). It is
extolled as the medicine for the entire world and has come down through this teaching

succession of father-son etc. and so without any defects of the nature of contradictions and

others. Bhashyakarar says in Vedanta Deepa, FvaTai|T aafaaI@<Iom aaid eaars

ATATAHTEARATT ... THATARTLETTHE SIA oo AT ATARTTETTHT: (Brahma.Su.2-1-1). &%
T HUH etc.

T FEIETIILILAT YT — This indicates that it was known to even those before ikshvaaku
and so even during Kruta Yoga etc. there was no break in the succession of masters and

disciples.

TRT 74 TTeu 4T f3g: - Rajarshi’s such as sradfd, S, s#<1™ and others were practicing this
karmayoga. Because they were F{Us, they had the power of extra-sensory perception —

ERIC-RIREAICE

q: HEATHTAe qad =] FrgHTw=Iq ATeIarssq — Over a period of time, in the Kruta and other

yugas, the intelligence and capability to practice etc reduced in people and it is well known from

shruti as well as it is seen also. So it is as though it is lost. Here T8 means 791 3759 its
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knowledge was absent but that itself was not lost completely — it is only rz¢T¥. Even now it is

seen in people such as iy, %Y, =T and others.

q TATH T iqeasy: TIAdT TN J&dT SATTHTTHaRAT 7 A TI=9TF o 747 I - There is a
long gap in time but that has not affected the Ta= or 951X of Karmayoga itself — it remains

unchanged.

RISt ¥ 99T 7 — By putting into practice what is known from Shastras you have devotion. By

seeing the accessibility (FT=7%) during my incarnation as Krishna, you have love and faith.

HAT 7531 — These words in mula remind of 9Tfer 77 @7 9= and so Bhashya is ATHE TI=T T

HAT.

O Hiaeaeq] 36 34 - The word TI<h: in mula sloka is explained thus. The meaning along
with ITEET 7 is FOa: Aiawa<d — 9¥HT means accessory and Hfa€da® means enlightening or

detailing the meaning of words.

HEAT FATTY TG a0 9 ST — Either due to Y& or due to the nature of Yugas, if there is
break in the succession of tradition, then | only will re-start the tradition. Anyone else such as
even Hiranyagarbha and others who are all depending on the sense organs for knowledge

cannot either know or teach without being taught first by me.

Tq T2 dRAIadd 3OH Tged AT=H — Because it is 72€7, it can be taught only to one who has
abundance of #g, @<k, TTf<T and such qualities. Because it is STH Tg#7 none other than me

have the capability to know or teach it. That is the division.

And because it is FaTqITeq, it is ITH g+

Sloka 4

AT TSR TAIATATAT AT ATIH SIS SaT —
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In this context, Arjuna wanted to know the real nature of the secret of Lord’s incarnation and so

spoke thus:
In this context means when the fact of performance of karmayoga is to be firmly established.

Knowing the Real nature of Lord’s incarnation is to know through valid reasonable means the
aspects of not being under the influence of Karma etc. The word TT9q indicates that it is not

grfasTEe etc. which is established by valid means supported by proper reasons.
AL WFAT S+ 9L S+ faaeaa: |
FAAIGATAT THTEY Nt 1 4 ||

94T 79 Your birth as son of Vasudeva 347 is recent faa%ad: 70 The birth of Vivasvan ¥ is

very much earlier to it. @ &Y TI<haTe =i Taq This fact that you told this during the beginning
of Manvantara &% fasT=raT9 how can | know?

FAGEIIT AT ATTSHAHFIA g waar S0 | With respect to the elapsed time your birth is

recent and is during the same time as ours.

Raeaas STRmEeT 0 - sETiaefa-agda-aeadar §eqrad | - While the time of birth of

Vivasvan is earlier with respect to count of time — that is it is counted as 28 Chaturyugas earlier.

@HATRT TIHATHTT FIATG TEATE1g 39 IHAT? — That being so, how can | believe this
impossibility of you only telling this during the beginning of #va+a< as true?

A STHTRAOTITY a=p QTR ST e Agdi S oad i A1 HERTEUe: - One may say — Is it
not possible to say what was told in one birth in some other birth? Because, for great men the

memory of things done in earlier births can be present. So there is no contradiction here.

T AT IHAT qHaaq S GaL 7 AT T T Feq T, I Fg] I a7 Iias 93 T | 29 arad
e srfedawst fae || sTgeam Huaead aafy: TREEadT | AFAar g« AT @&@F 39 TN 7 |
(ft. 10-12, 13) =i 1 And, not that this Arjuna does not know this son of Vasudeva who is
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teaching him as ¥*a¥ - Lord of all. Because he himself is going to tell ‘O Krishna, you are
YIHE], you are ILHTH, you are IXHTTA. All sages, even 3418 AT, and (T4, 34w, =41 and
others also say that you are eternal &9, divine, you are 3Tfeed, you are without birth, 33 — you

are omnipresent and you are also telling me the same thing’ (3ft.10-12-13).

Frafex Trorgantay sfeATiera sE A, T 0T {7 A sufeaty qraw: | g {79
o 3¢ s I 1 (AT, 38-26) TATHIRY | Fourey 2 i 3fa Fovrey Qrosa i e
sFrfeeas: - During the Rajasuya yaaga performed by Yudhishthira and other instances, it was
told several times by Bhishma and others as — ‘Krishna only is the cause of Creation and
Pralaya of this Universe. The entire moving and non-moving things are there only for His

purpose’ and so on. The meaning of F==T fg Fa means this entire world is subservient or

YT to Krishna.
FATSAT — ATATAAT WA T T | STAArsTd SIS 59 TS ISaHT4a: - This is how it is

explained satisfactorily here. Partha or Arjuna definitely knows that the son of Vasudeva is
Bhagavan only. Inspite of knowing thus, the purpose of raising this question as though he does

not know is this:

- R araTiHaeT Grated a9t TaqeHodty JaTHaHETHAe] FHIa9l-
TAATATR-AATA T 7 T SraeTaTiead (Aear? I 9¥? 9 F F9 T AT ? FFAreenisy
3?7 T TR ? FT 9 70?2 et 7 seafa aRgrore T st fasmad - Lord Krishna, whose
nature is characterized by SWafergT — that is being opposed to anything defiling and an abode
to only innumerable auspicious qualities, who is 3% — overlord of all, 4T all-knowing,
qagHed — whose willing always becomes true, who gets any desire fulfilled by mere willing or
who has already got everything desirable, for such a Lord, Krishna, this birth which seems to be
belonging to the same class such as 3, AT etc which are all under the control of Karma, is
this birth false just as magic or illusion? Or is it True? If true, what is the nature of His birth?
With what is this body ensouled? Who is the cause of this birth? When does this birth happen?
For what purpose is this birth and so on. — in order to get clarity for all these doubts, Arjuna is

asking this question can be understood.
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FTAGETAT TLH — The meaning of words 9% and 797 is explained thus. It does not indicate the
difference in the nature of the classes 3, AT etc. because there cannot be an objection to
such 3uzer. Krishna is known as the Lord of Lords Zam=ma ™ 2. The word =7 denotes birth and

does not indicate the STTfa or class directly. The word 3=t in mula sloka also indicates the

difference in time. Other slokas such as Ig= & ZA<Tar«, T&T FaT {8, T etc indicate the

difference in time of the nature of being earlier or later. Keeping all these in mind, Bhashya is

FTAGETAT STALH.

FETSTHEHHTS — The reason for Arjuna to say sTa¥ 9adl S+ is because Krishna is present

during his time.

% 9aar 970 | Aaeaas SRl IO — LT E T d- A I-HedaT SETaH | @HaTal Sehar=id

FARA ATATAA T TATF JHATH? — The question in Mula sloka, F2#aq fas+amH is commented

as FFFEATEA . AT — The meaning of ST T2 is given as TATHH SHATH?

79 — Bhashyakarar makes the doubts of Arjuna as Purvapaksha to explain. His doubt about
difference in time of births — it can be due to absence of other births, or not remembering what
was experienced in another birth, or the listener does not know about it — all these cannot be

possible in case of Krishna, so this purva paksha has arisen.

STFHTFALOTTTY A 9T, STPHTea e Agdl Tqiae I5ad 3 A1 i tgre: - Teaching to those who
were present in some other birth which happened long back is possible — there is no
contradiction there. And, not just for Krishna, but for other great people also, it is possible to
have remembrance of class and experiences of earlier births. Manu says SITfd 9 aifaahie (4-
148). So it is possible and there is no objection for that. This is like in case of a child just born, it
remembers based on previous experience that driking mother’s milk will quench the thirst. For
great people and others it is called Tgfd remembrance of previous experience while for Ishvara
it is direct perception, ATEATERT and the usage of word T is only sira=TR. Ff%q f&re: means
there is no contradiction either of the form of being at a much earlier time or because of there

being no cause.
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T =9TET — The word 74T indicates that Arjuna is very learned and has done lot of service to old

and elderly people etc.

TR FHLAqTT qa*a< 7 ST — Even though Krishna has hidden his 7% through AT S70
and ATIY ATIE - he is doing everything just as any other person and his %% 9T - real nature
of being the Lord of everything - is completely hidden, even then Arjuna knows this real nature
of Krishna who is characterized by sIfaaTu=ITEds such as T@EEATET and others. HE is T3 —
HE is Ishvara to even Vivasvan and others. Even during ¥aaTaeIT he had g3 and other
extraordinary characteristics. So looking at the words of Arjuna and also because he has been
taught by great sages, one can know that he is a knowledgeable person. In several instances

he has been taught by many who are dearest to him in many ways as it is told — Tg+I: =Ta=4
TET AT,

For this, Bhashyakarar quotes -

T TF TN, T T TL GTH TFa= T0H AT | 29 A (Geae sfaaawst [ | Sgean Rudead
LAY ATCEEqT | ATHAT T AT =g o Far™ 7 (7. 10-12, 13) =h

TS ATy oAt S|Fq ¥, ‘Fo0 UF g A safeae™ 9 | Foreg g Fd
¥ 38 ford FE=eH | (1.9, 38-26) THAATRY | Fored 8 Fd 3fa Fore ugqaiie fed
SFTfeca: | - From the words of Bhishma and others declaring that Krishna is the cause of
creation, sustenance and destruction of this world. Not FH@s&] or = or T&T= (matter). Or, FTT
u9 f2 may also be taken to mean — one, who is known as Krishna by FﬁﬁW{st or people of
world, is none other than Sarveshvara. The word 1% indicates HIS wf&fg that HE is well known
as also told in THT g I ATXA S (FRra=uq). The word 3T = includes Fafagde and others
which are well known and so not expressely told. Thus the Fa#Zurea and other are told as
already established by FqT aT ZHTA AT ST etc. which is the definition of Brahman. That is

whay Arjuna says 9% 5g[ and so on.

The word T2 in F=ex g Fd - indicates the I known from pramanas such as 9t fesaer
(WT.10-1), FIOTTIEATIET: (. 6-9). That is why Bhashya is FET Saqatag Fice sTrac:. This
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also indicates that it is TITaTa® as per pramana ITHHAT: FAAEAS ATCHTH: TLHTHA: | ATIZHT o
T ST TAT ARG (A=ISIEed ).

The words FTed Fid ¥ indicates all are having their existence for the purpose of Krishna
only. The word 339 is as per STHTET Iq: (F.9.1-1-2), AT AT (7.3) and includes entire

Jaqaraaaaqdard. So because everything is created by HIM, everything is for HIS purpose is also

told as seen in Stotra Ratna — F=4T12¥ and others.

FEAEY LEANGHE: TIF: Fl TANHASTAE T FE 979 |
FTeeaT MY QAR & F: el 99 GEaT I FTersH: || =0, 14 ||

Here a purvapaksha arises - having known all these, why should Arjuna to get such a doubt?

That is answered thus:

FATSAT — FATATHATT T T aref: | - The purvapaksha is accepted that Arjuna is indeed
knowledgeable and knows that Krishna, who is the son of Vasudeva, is HT&Tq 931414, The
AFLTLO TS indicates there is no dispute in this aspect. The word 33¥ indicates what was told
earlier in respect of Arjuna that he is knowledgeable one. The words FH<ag and 9T indicate
the relation in this world between Arjuna and Krishna and just like for others the fact of Krishna

being the Ishvara is hidden, Arjuna knows Krishna as Sarveshvara because of his §Fd and also

from METATIZIT.

SITHATSTY TS\ d 9 I isaHTerT: - Then there should be no doubt? Bhashya says even though
he knows, he is asking this doubt as though he does not know. Meaning, he wants to know

some other specific aspects related to this. And he is asking question with great respect and

A doubt arises that the birth and other things of Bhagavan can be Mithyaa-false. So His
attributes are examined to clear this doubt. The words ending in T vibhakti are all explaining

HIS essential nature ¥a%9.
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AT hearirshaeT — HIS essential nature is opposed to anything defiling. Because of

that only HE is capable of removing others’ defects too. When HE is able to remove the defects
such as birth, old age etc. of others, how can HE himself get such defects? For one who is self-
content with HIS essential nature itself which is of the nature of 3T9+<, what is there to be

attained by births etc?

T3] — HE is F9°a%. If HE had someone else as controller, births and other things might have

existed but it is not so. HE is the overlord of everything and everyone.

TFsTT — One who does not know one’s own 2@ and #1fg@ — i.e. what is of utmost good and
what is not, might engage in getting into birth and other things by willing just as children go and
touch fire and get burnt. But HE is not so. HE is all knowing and knows everyone’s hita-ahita

also.

gaagHeded — HE can protect the entire Universe by HIS mere willing or #Ig<q. For that HE
need not incarnate HIMSELF. Even if one knows what is good and what is not, it is possible to

get into slush thinking it is hard ground. But for Lord, who is ¥cq@g#®<4, it is not possible.

AATHHRETHHET — As Krishna Himself says, ATqaraqaTta=aH — there is nothing that he needs to

achieve or attain for which HE might need to be born as HE is saTaaqeq=sTH.

This can also be established by T as follows: T T AT SIFATIAATT, AFHALTETT,
HhicH4d. Ishvara is not having births etc in reality because He is TFHAIT (2q), just like the
liberated ones (==). Similarly a ZTA¥wIIATT can also be framed: T SFATIRHT T FHALT:, TAT
T, One who is having births etc is bound by karma, just as one who is in this cycle of births.

Because HE does not have another Ishvara who will put him into this cycle of births based on

karma. In all these, the general =TI is IT qwhlwm%q: a9 dcchlefou-i, 7T HYfa9=T:. Because he
does not have Karma which is the cause of births, he does not have births which are the effect

of Karma. This is the general =T or relation we may say.

Swamy Deshika examines the various SATTs here. For one who is g9 etc. there is no ==

itself. Here Faer=afa<f AT is also not proper because it is rejected in our siddhanta by
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Yamnunacharya and others. Also, if it is said that because he does not get bodies like us, then

there will be T98T such as &< etc which also do not have bodies like us. So reasons such as

SEINURTINTE §FHaameadr, Yagaagheaiigacard, AaHaigaard etc which distinguish
Ishvara from everything else such as =<, <hTcHT etc. are to be applied. Or, making Muktas who
have attained TewaET=TIRT with Bhagavan as 32T+, &ds can be given as FasTwT,

A hedcard, Fargaaeaaacrq etc. So if one has S etc then just like other sentients

FHALTA, AATATcE, THas, AT HTd, AHHAE and others would ensue. So the aspects
of Fa#a<a and others are the reasons for HIS I9aferg<Ta told here as MTa@gaIca T etc.
which is established in this part of the Bhashya.

FHILALT-IAATSATR-TSATA [ S [ SrasaTiead H=aT? — These are opposed to what was just
told about Ishvara and these are normally known in respect of those born. &, AT etc are all
FHILFIS. Being TSI to them means appearing to be like them or having a form. Because
the form is taken by Ishvara, is it Z===TTeT which is creating confusion or 9H in others by one’s

own will. 3f2 includes, imitating different characters like actors.

3T HAH? T F FF THATHL:? FRATHT5T 32:? — The SFATHT etc are raised only in case of

TTeT because if it is ficaTe there is no need to talk about prakara etc. fFaTed®: means is it by

giving up the characteristics of TZ®#*I¥ or in some other way? Is HE f?Hlechch or T — is his

FORM made of matter or [&da?

T 3E: - means this Krishna who seems like having a form made of five elements just like us

and looks like it grows etc. so the usage 3%: - fag 3797 is the dhatu.

T T q:? — Is it by HIS mere g7 or even for Ishvara through 79 and 919 which HE has

taken by HIS own will?

Far 9 JH? — Is it when the Punya and Paapa start giving fruits or when Dharma has reached a

low?
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el =7 VT TREaRTT St &= — s it for the purpose of experiencing @ and @ or
for the purposes of TR etc? In order to clarify all these doubts which may arise and not

for mere removal of contradiction in 3Ta¥ WadT S+H.

These are the doubts that are clearly stated in the commentary and it is not about anything else.
This can be understood by Krishna’s answer. The questions have to be understood from
Krishna’s answer. If Krishna is not answering Arjuna’s doubts, it may mean that Krishna does
not understand what Arjuna is asking which is not reasonable. So, Arjuna’s doubts here have to
be inline with Krishna’s answers and that is what is clearly told in the Bhashya. Whatever

krishna'’s replies, questions have to be limited to those aspects only. Here Krishna answers in

four shlokas STFHEAE, STFATHRTL, g ATATHT and gIw1agdsias for 7 in order. So Arjuna’s

questions have to be understood as regarding these aspects only.

Sloka 5

TATaT —

FEE 7 AR ST T T |

AFIE AT AT A & AT IAT N 5 ||

9 Hey Arjuna, ¥ S STHTI sadiari« for me several births have gone by. @@ = for you also it

is s0. AT FATTOr 378 9= | know about all these. 7%=a7 Hey Arjuna, the tormentor of enemies, @& 7

e you will not know.

AT A I I, ‘T H AN ST S a1, a9 9 34 gewaadr SYTeETy |

By this, the fact of incarnation being a reality is told. By means of the words of Lord ‘for me
several births have passed’ and due to the fact that it is also cited with the example ‘for you

also’, the reality of HIS incarnations or manifestations is told.

Lord Krishna answers Arjuna’s doubts in order. If a doubt is raised that Arjuna did not ask
whether earlier births were many or one or whether one knows about them or not etc, it is

answered here in this Bhashya. Secondly the aspects of earlier births being many, having gone
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by and knowledge of those births etc are only known through words here and by this how can
the reality of those births be established? The answers to these doubts are given in Bhashya

starting with 3T=4.

AT ST FAEH ITHH, TE H SAATAT STAAT ST T, T 7 3 geeaqdr STEMg —
Arjuna is having a doubt — you are present now in this time and how could you have told to
Vivasvan who was existing at some other time? Krishna would have said | only told during some
other birth of mine and | am remembering the same and telling again. But those doubts were
cleared with proper reasons earlier itself and so here what is applicable is teaching the reality of

those births.

Krishna telling that several births have gone by and HE has the knowledge of all shows HIS
Td3Ted, ga°a7d and IFAF97A. The births are all real and not mere appearances (not
grfasTa). It is told S¥ATH and not as S=AYTA9TET. Krishna telling Arjuna @ = even though he
did not ask about it is to just show an example for the births being all real. Arjuna’s birth is also
not =T and it is not mere IfAsTH or appearance. When that is true, how can there be doubt
about Krisna’s birth being real. The words g showing relation to count (§&aT #¥a+er) and

=rfaTi= showing relation to time indicate that the births are all real.

Sloka 6

AT THT, IGATATHI, ST, 7 o8-

This sloka is answering the three aspects as indicated in Bhashya avatarike for this sloka — the
mode of manifestation, the reality about the form of Lord and the cause of HIS births or

incarnations.

SIS FHAATHT YATATH ST | |
THid SIS GFAarETHATIAT 1 6 ||
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EEINE g Though | am without births, 3=2aTHT am having a form which is imperishable and

immutable, AT $5a15MT &9 am being the Lord or controller of all beings moving and non-

moving - FLTEE, T TATHIIETT taking up my own very nature, ATCHHTIAT FFAATHH | manifest

with my mere will. (FE7aTH — FEIF — O AT in my complete form).

HE Himself, by HIS own Tasma and HIS ¥a=& HIS own WILL. He has come out of HIS own will,
in HIS true FORM, being AJA, sarvajna etc in reality. Vikara’s of prakruti and purusha are
absent in HIM. — Ta=IaTe, STT&EUTY — 3197 - FHHT SI+H is not there. 7. 3% — HIS jnana is

always asankuchita

ATATATA - GLATATR T TIAEL THR Fged T THAATASTT ACHATIAT TFAATH | TFf:

VT, TS ETIA ST g ST ST GRTaTH e | - | manifest on my own will without
leaving my aspects of being Overlord such as <7<, =934T etc. and taking up my own nature.
YHid: means T&WTE or nature. Taking up my own very nature, in my own true form, of my will |

manifest — is the meaning. TaEa&Y %

‘et T IETq (T¥99Rh), - My nature being as established in the shrutis such as,
‘Srgeavt one who has the hue of Aditya and resides in the Paramapada which is beyond

THAATE,
‘FIAHET T IO (919, §. STWUT.17, 2,4,2), ‘HE who lives in a place beyond the Prakruti

mandala’,
T qEISACie R0 29’ (|1.1-6-6), ‘the golden T&W who is seen in the e,

‘TieA= e a9 sat fRToRa (4. 1-6-1), ‘the Purusha who is in Sg<r&Ter and who is siga@

and who is grasped by pure mind, is without blemish, golden in colour’,

a9 et s fBeE: e (4.41.6-1-8), ‘All divisions of time — A&ws — were created from

that Purusha who is of the hue of lightening’,
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“ATEY: TAGSHTT: SATHTATHT TAHRTHT GAHTH: A a4’ (FT. 3-14-2), ‘one who has an
unsurpassed brilliant form’, ‘who is F@agHT — of true will, ATHRTATHT - self of even the celestial

ether, T&7=d, 938 — endowed with non-material odour and teste’,

WERS a1q;’ (F. 4-3-6) TATIR YRS | - ‘the form of that Purusha is like a cloth dyed with

turmeric’ and so on.

SATCHATIAT AHIIAT AT, ARETEAAA (AT Fevg aamt-22) sfa amaaiarsT ammerss: | qoam
FATTHIHTANT: - “HIHAT Gaqd ATy TTOT o LATLAY 3 | AH AT AT — SreHaghedeay: | - The
meaning of ATAT here is THH as per nighantu. Bhashyakarar also quotes an Acharya as
‘Paramatman always knows from his omniscience or ga=aT what is good and bad for all
beings’. Here also Maayaa is used in the sense of knowing. So meaning of JTCHHTIAT is

reHEg e — by HIS own WILLIng.

A ATEAUTHAT THETHIATIR[UITCHFE qa¥ ULl TTWTIH S8 AT T4 AT

ST IIEEATH T ACHATHAT aTe&q: F¥9aTH | - For that reason only Bhagavan is telling
that HE will be born out of HIS own WILL as 37 etc. taking the form of the same class as 29,
AT etc. (AT @EedT™) and without leaving HIS nature of being the OverLord (S/d¥ si €Ay

s1gq) having HIS essential nature of REIRATIRUITRL With attributes such as sragaareH T

and others.

AREHTE — ‘ST TgeT R’ (1.9,) 3 A | SaqeuaTa et S+ AFa+ aaTeeaor
THTHAT SHATHIAT AT 374 | - That is told in shruti as ‘Though HE is unborn HE takes birth
in many ways’. This means HE is born as told out of HIS own WILL taking the forms of 3 and

others which is unlike the births which are normal for others’'.

TEM A AT TR T A9 | a8 a5 qatfor (71.4-5) ‘qarer gy (f1.4-7), ST #H 9
7 fe= ug v afxy a<aa’ (+71.4-9) 3 q@ia-stfa<amyg | - Bhashyakarar quotes the slokas
coming earlier and later here and declares that the meanings here have to beunderstood this

way so that there is no contradiction among these teachings of Lord.
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ASTcareqad<d — These two words 315Tca and =93 show that HE does not undergo any changes
in HIS essential nature like S&fa or matter and also does not have modifications of attributive
consciousness like the Fgsfias. Or they may also indicate the absence of birth and death due to
karma. By this HIS gawea+isca — being opposed to anything defiling is understood. Or, the word
AT differentiates paramatman from aﬁ‘cg and &==1s who have births by nature or through
association with body. The word =TT indicates that at any time there is no contraction in
HIS knowledge and thus differentiates Paramatman from Muktas (liberated selves) who at one
time had contraction of attributive knowledge. The word 4% indicates HE is the ruler and thus
differentiates Paramatman from even Nityas who have eternal unchanging consciousness but

do not have $s37<q.

Here the first half of the sloka answers the first question — STadTE I3, the third 9T which is

A FATHIESTT answers the second question FZATATET and the fourth 7T which is

TEAATETHHTIAT answers the third question — STAZ .

qaaTcaTs — The word #? includes T, Feadgeud, saTaaReas™E and all those qualities

which make Him =<,

T4 — None of the attributes of HIS nature are affected even a bit is indicated.

TR — THA R o8 AT — being associated with him as HE is Parameshvara.

T ISg<d — Gives the meaning of mula sloka 31t g - which is in present tense. This also
indicates that in all the manifestations and all situations during those incarnations the covering
of HIS real T¥#*a<=a914 is only due to HIS own WILL. This is also told in Varadaraastava by Sri
Kurattalvan as ‘“qaT @a=d @A Mo’ (.59.16). Though two qualities each of the
wgiuTs of Bhagavan shines forth in his vyuhas, He is always having all the innumerable
incomparable auspicious qualities. During HIS manifestations also HIS 7¥&#*a¥a is told clearly
as in ST AETARIY (AT.3. 67-14), Fo07 U g AT (WT.6.38-23), ‘STHHT HETART TLHATHT
(¥1.7. 114-14) and so on.
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AT THAHTEST ATCHATIAT H¥9aTH — Here the word S&fd does not mean matter made of BR[uTs
as it is also seen being used in Gita itself such as ‘T&{d FWaEsT [FSTH T T (3. 9-8).

Because during his adT1<s or manifestations, matter is not the cause of HIS divya mangala

vigraha. This is told clearly in several places such as, T JIHEHHEATAT FRISET TLHTHA:' (AT.), T

TET TTHAT Gl ATEHRISRIEFAAT (A8, 1.34-40) and so on.

TFid: F49TE:, - So the meaning of work YT has to be taken as that which is applicable in the

context of HIS manifestation and that is T@9Ta:. It is said in =g as ‘T&fd: TIIAY TT9TA

TAHTO — so all these are possible meanings. It is also found in THERT as ‘Feaferzm

TV e (TTHTHTIATE ). So as it is the extraordinary unique characteristic of paramatman

alone and is without any limiting adjuncts (it is H=aTfaF) it is said using ¥a9Ta shabda.

TIHE FANTIATASTT — Though the word WF(T is taken in the sense of ¥dTa, Bhashya says T&@@a

in order to differentiate Paramatman from Jivatmans who may get associated with

mc . Bhashyakarar while commenting on sr=a<Tfeea &< — sutra ‘3= H@'ﬁﬁ?l‘l‘c{’
(1-1-21) where he quotes this sloka of Gita comments: ‘T&Td T’ Sfd YFHA: T4 | F9HT
TAATIHTEATT; T HHTOT SAATAHTY: | ATHATIAT, TTESHTEI A=A etc.

Tar+a =997 — The word W is indicating HIS vidyamangala vigraha and the word stferstr
indicates HIS freedom and these are indicated in Bhashya as T&+a ®9ur. This is the meaning of

third 9T<.

=T FEIATHIAS: - This is the meaning of the fourth TT=. This way of interpreting clearly

shows that prakruti is HIS vdivyamangala vigraha which is like the I9TaTH for radrT.

TAEawy 3, ‘Afecaant que: LT (TETEeh), ‘Aa=qued T8 920 (979, 7. ITeIT.17, 2,4,2), T

TTSFAeTacd T &’ (1.1-6-6), ‘TeA=d &l I=wT: Jqar fgevwgy’ (4. 1-6-1), ‘|4 f=wr
ST o uTefdr (.97.6-1-8), ‘T acaagaetd; AT HAHTHT TaTH: Tavree: Ta<d. (.
3-14-2), ‘A= AT’ (. 4-3-6) TcATs AfafaEH - HIS =7 is being established by several
pramanas — ST aTt THE: TZEATq shows it is ST and FF-STETITIT-A X q I I THIhe — non-

material and having an effulgence which is unique and incomparable. In this context, we also

have to understand HE resides in 7394, is always being served by M@¥¥s and is @&Ha{d
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and so on. TS 9T is having similar meaning as T9: 97FdTq and the word =¥ means
TawFT and not what is found here which is a modification of mula prakruti. The word &==a¥
which means HE resides shows that HE who is omnipresent has a form. By these two shruti

pramanas, that fact of HIS having Paramapada and a nitya vigraha are established.

The sTaaTaerT of the same vigraha is established as ‘T THTsFa¥Tee Gowa: =", The word
f2Tv7T does not mean modification of gold but as told by Ff#=T=T (Who wrote Bhashya for

chandogya and is referred to as Bhashyakarar by Udaiyavar) &7 THIT] Fsq@dq (4.9 1-1-

21). OR HE can by HIS own WILL take up any form.

TrEF= TUT AAHE: STl [Raoad:’ (3. 1-6-1) — This shruti says He only resides in the heart
also. The word AHI: means TREATRITE:. This shows HE resides in the heart for purposes

of IaTET.

9 [AHuT A e gEuTeter (3.971.6-1-8) — The fact of paramatman having a form is also seen
in FToTaTEFTs — those which tell HIS being the cause of this universe. f3=[a: means having the

colour of lightening — which again shows HE has a form.

HTET: GqHghed: STRTLITHT TARTHT AT T+ FALE:’ (FT. 3-14-2) — These qualities are told

to be meditated upon and along with that HIS form is also established by #¥T&q: etc. — meaning

brilliant form. This mantra is extension of ¥& @fcad T TSTATIH T T IATHI.

‘HETLSI aTe:’ (J. 4-3-6) — This is from FATHIAT[ of Bruhadaranyaka. While commenting on
sutra FrEgmATFAH... in ITATTSTIEFI (3-2), Bhashyakarar quotes this shruti as — FgTesT
FTE: TATIEAT AT ATTHET.

We can find in all these shrutis paramatman’s having a unique special place, colour, name

Purusha etc and are inline with the Purusha Sukta shruti quoted earlier.

STCHHTIAT SATCHFAT AT, HEATAIAAH (IT6F o0 gani-22) i AaaiEisT ATaneres: | a7
FATTHIHTANT: - HIHIT A AT STOET o LLATLAH S | AT A — scRAgweuqTy: - The

meaning of Maayaa is 3T only is established also with Purvacharya’s words. It is not as
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commented upon by other commentators. The meaning given is ATHIT T for SATHHTIAT.

How can mere ST be cause of s/@d? Is answered further as TS HI.

A ATZAUTHATE — The gist of all these is summarized here — JTgAUITHA etc as per
TR of FaRT (8! chapter), FATAY etc. which establish HIS I#aforgare —

AT, FEaTeRuTEHLE and so on.

HHEAHATUNUTcHE R Fa¥ Ul TIATIH AsTaq — This reminds of Vishnu Purana sloka

FHEAHATINUTCHAISHT FALTRAMTEITTTEN: | ToG N[ AT A d &g, Sareareras rgarsar (..
6-5-84) etc. So the IWATE T includes ALL the T5a7&aTa and is told as T&H Ui TAHTEH

EEELCh

T T AATIT AATNIIEEATT T ATCHASHeUT aT w9 qETaT — This is as per Vishnu

purana — ‘THETARREATIO TRl ST | IAAA STl Jerated saataar (7.9, 6-7-71).

(All his actings are all by his own will and he hides his true nature. ST FTIT 74 he said, In
srfaATeda Kurattalwan praises HIM saying HE could not hide his 9% aavea AfqaTueasT —
(&t 7 qfver 7 Sy wrerseg qares [iferer a5 aerae =71 [ aufs a8 qesetusy: Teamst
Fotag 7 oot = ).

qIEEHTE — ‘SASTEATET agdT fosmad (T.8,) =i A | SaeeuaTa o v e+ aaraedu

TTHg T IThY foF=raT STa Zeaed: - Now Bhashyakarar is quoting this to remove the contradiction
that may arise as Lord’s manifestations are being told as well as that HE is not born. This is
AHTI-EA T, ASFHE: does AT — bars his births and sgeT &= is fEew@T=r and
so the [Te is FEF=d meaning it does not completely bar HIS births but says HE manifests in
HIS own original form by HIS own WILL having HIS complete nature. This is not like sg =2
TS where HE says | Will become many, but this is as told in Purushasukta — 3= ¢i=T:
TSI AR — it is HIS Taaegsa == which is most useful to qq&s.

‘T A AL ST a9 AT | T 92 F41ior (1.4-5) ‘T goeagdq (1.4-7), S=a &0 =
7 o ua 77 3t qeaa:’ (311.4-9) =i q@iae-afa<remg — The meaning of feRga¥ea for WHd

TS and STI<e for ATFAT which were given are further justified to remove any doubts
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regarding I and =T, The words a7, T, f3=H establish the facts that HIS manifestations
are FrgT@®, T=amEFa and 3=, All these will not be possible if #T4T is commented as 3Tfa=1T,
And so ST¥F is not meaning SFAYTA9TE here — that is mere appearance. It is real. The word
AT does not mean it is stultified aTfA. If it is ATAT[EIT — false, HAaTaed is not possible.
Something which is f&=aT cannot be told by gf®ersz. That which is BRTUTe= cannot be told as
&= because 3= means s9TFT non-material. So the reality of Bhagavan’s @dm<s only is

established here.
wxxkrxsrrs o dditional pointS

(Shankara bhashya — prakrtim maayayaa — trigunaatmika prakruti — vaishnaveem maayaam,
JgaTi<a 9aTH - Shankara says STd ¥ — janma is not satya for them. Shankara says include =@

in such places — 39T AT arq%Qn'c[ — there also read it as 3<T = says Shankaracharya.

STCHHTIAT F T TLATAT: )

Veda says IT ST TF SIAT AAEAT 4T ZqT FgeT THIHUA | T8 OHIRISH] T¥8ar et HedT &
ST 3s¢ || yaj.sam. 1.1.7.13.2

Avyayaatmaa — For us sukha dukha all are there. For HIM none of these are present. HE comes

in HIS complete form. Why is HE not seen thus? By HIS own WILL.

Madhva Bhashya — SITa =& W13 - he also says like Shankara — Krishna says | am seen as
though born but not so. Vasudeva and others are born with prakruti, | am not born. He looks as

though HE is born as vaasudeva but is not born.

*hkkkkkkkkkkhkkhkhkx

THHRTAATS -

The answer to the question ‘when do you manifest thus’ asked by Arjuna is given here and that

is indicated in Bhashya as STHHT<THTZ.
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Sloka 7
T 73T 13 aviey weraata 9 |
TATAHGIHET T oI d Il 7 ||

AT Hey Arjuna, TaT 2T 2 whenever &Feg 71 wafad dharma gets to a low, ST&HET S edT

and adharma becomes dominant TaT 3gH at that time | STeHT= gSITH manifest or incarnate

myself.

Gist: Hey Arjuna, whenever Dharma diminishes and adharma becomes dominant, | manifest

myself.
Dharma — Apastamba — &HsTEHE: AT | 9874 |

T FAFIH: SEHETHI; IR [ 0T QAT ATTATT — AT ATEIT A eI aeT Fdoqed
A Aafd, T&T F AFRTETET STaHET AV AT SgHd g HedT STHIRIUT SATCHTH GoITiH |

There is no time restriction for my manifestation. Whever the Dharma, meaning the system of
duties established for the four varnas and four ashramas (one’s station in life) told in the Vedas
reaches a low and whenever Adharma which is the opposed to it becomes dominant | only

withown Will and in the way told incarnate myself.

T FARTY: FEFEETTET; - The fact of there being no limitation or restriction of Yuga is told in
sloka itself. So the meaning of I=T F<T is told as no restriction of time within a Yuga. This means

there is no restriction of the nature of —

- ltis not like a Jiva for whom when the fruits of punya and papa become mature
- ltis not that at a pre-determined time out of HIS own will Lord will manifest

- Itis not at the beginning of manvantara or during mahakalpa etc.

There are no such time restrictions

TaTIaT 2 g9eT FRaaed ATqavd — ATQErEAFIaeAT AqeTqed Haeaed |+ 9afd, — In the

words &HET I in mula sloka, the meaning of &€ is commented upon as JaTedeT Fdeaed.
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So the meaning is not limited to mere outwardly dharma (3Tg] &) or one aspect of dharma
(sr¥=aeT) alone. The meaning is total Vedic dharma in every aspect. The usage of W=
suggests that ‘while mere reduction in the level of dharma itself is not tolerated, what to say if
dharma is completely cut off? The word F=Tfea7 also shows the validity aspect and nature of

dharma intended here.

T&T F AEIITET TITHET ARTH — The meaning of 3T&H is what is opposed to dharma and not
absence of dharma. By this what is told in rafes=Tas (those which are not inline with Vedas)
and which do not have TT=HTR=Ta+4T are 3Fd=T and so become fa7d — opposed to dharma
and is called 31e. Mere increase in 31&I¥ is also not tolerated by Lord and what to say if if it is

increased in a multi-faceted way?

FgHd THgHuT — The meaning of mula sloka g g indicates there is no one who can do

this and hence gHa TaagHe4. By this, the fact of Paramatman, who is also the controller of

kaala, is not under the control of kaala is made clear.

STHIFHRTL SATCHT FSITH — The word ST T is not Fa&Ia9T as HE is eternal and so would
lead to sreTIF=. (If HE is not eternal, how can HE create HIMSELF?). The word 3Teq is also
not about SiETeT as it is against this prakarana — which is about bhagavan’s saaEgea= . It is
also not about Lord who is qualified by HIS first form (smerfaugfae=) because that is also eternal

but it is sEAR AR ATTEFETEEYT. So that is indicated as STHIFHTLI STHTT FITH in Bhashya.

SR AT -

Sloka 8

TREATIT |TEAT AT 7 ghAT |
FHEEATIATI T TFAATH I I 1 8 ||
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ATeAT TR To protect the wise, 5T =TT 7 and to destroy the wicked SRTEEITIATI
and for the purpose of establishing Dharma in proper form, g'?r ﬂ'?r TETETY | incarnate myself

every Yuga.

In order to protect the wise in all aspects and to destroy the wicked and also for purposes of

establishing Dharma | incarnate every yuga.

T SHAHLIAT: TUERE: THATIIN TIAT AATHFH ST ATGAARIELGAT Age f&ar
AT YU ATSTHTAT: AHTARA Feqags AT TAReaa =T wagRit aeasr-af2a-
HAA F-SAATATIRETAT AT TRATT qieaarT A =7 eftorey afewer gder AaRrgeTe

ARTEACTETIGNAT SATIATT F SAATATIREY I FA FEATIH; FA-AATIS THAAT LA AT T
|

ATes are those @S — leaders among the Vaishnava’s, whose cconduct is fully inline with
Dharma which is as defined earlier. They are seeking refuge in ME, and as my Name, Nature
and divine acts are all beyond the grasp of speech or mind, they are not just not able to support
or sustain their bodies without seeing me or perceiving me directly and for whom even a second
without seeing me is like a thousand kalpas, they become filled with great grief in every part of
their body (Fataaa-4rfae), for them in order to bestow the knowledge of my nature (Fa=9sTT),
show them my Divine acts (fe=@=f2d), and give them the divine pleasure of conversing etc with
me and thus give them complete protection in every aspect (TF=T0T) and in order to destroy
those who are opposed to them and also to establish the &fewerT, the dharma as established in
the Vedas, which is about MY 32149 or worship by showing them my nature and FORM which
is the very object of worship, | manifest MYSELF as 3@, #57 and such forms every Yuga. That

means there is not even the restriction of special Yugas such as &, 3 etc.

T STHATTIHfieT: - Bhashyakarar explains the nature of q1¢gs here in a grand manner. The
word HT1¢ does not mean mild person or so but those who have done abundant g%ds. That is

told as ITFAAIHNAT: - ITHALAT means 22T etc as told earlier.

JTUTETIET: - This excludes all others who may also be devoted to Vedas.
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1. There are some who do IUTEAT of T@dT=a<s — gods other than Vishnu or Narayana but
as told in Vedas - for eg. They worship god such as indra, agni varuna, vayu etc for
various benefits. They are not addressed here.

2. There are also those who worship Vishnu who is the inner self of gods such as Indra,
agni and others. This is as per Ta==fa=IT told in the Upanishat. Pratardana went to
Indra’s place demonstrating great valour and courage (A&l g <aTaTHI: Traed 7 &1
IUSIITH 2707 9T&99T 4. Indra being very pleased asked him what boon he wants.

Pratardana says ‘you only give me a boon which is of utmost good to all mankind’ — 3 <&

T fgaaw 778 @@ 99 — he said. Indra then told him HTHIT’ — do upasane to me
— worship me. This is discussed in Brahmasutras as to who is the 39T told here —
object of meditation? It is decided that it is Paramatman who is the antaryami of Indra.
Such 39TH#Fs are also not addressed here as ATea: though they are following Vedic

dharma only.

Because for all these people, there is no compulsion that Paramatman has to do 3radi¥ or
manifest HIMSELF to protect them. Because either the Gods who are worshipped or Vishnu
being the inner-self of those Gods would give them all that they need. This is also one kind

of upasana. Meditating upon Lord as the self of =d.

While the third category of devotees are those who directly meditate upon Paramatman,
Vishnu, and they are S Tag<haaT: or IETERT:. For them, only Vishnu has to directly come

and bless.

By these two words, STearerorerdefi«T: and FTTEET: we can understand that they are as told in

Vishnu Purana, ‘7 =retfa fAsraterdar o awwfa: sreorqefcaweayer | 7 g2fa 7 = gfva By
e quate o 1 (.. 3-7-20) and also

FUTTATATLATT TEUT 9% TAT | FAsomeread aem: 9reaq aaruars: | (.. 3-8-9)

They are TATARATHITT T AT+ - those who adopt the right means and object of

attainment.
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The meaning of AT here is AAEMATAIARTITIH — So for TEMARET: of this nature, what is

AT is nothing but FRTaEETH — not able to attain Bhagavan.

TAATHI TFAT AATHFHEARATIT ATGAANFLAAT HEA (AT ST 0TI TR ST THTHT: —
For them the removal of such I/9g is possible only in this way — by taking refuge in Lord and by
then attaining Paramatman only. For them &ToT-9T9OT-91T is not through sT=-9T etc but
enjoying the svarupa, rupa, guna, vibhava etc of Lord only is everything. As told by Alwar —
uUNNum shoru, paruhu neeru, tinnum vettalai ellaam KANNAN. They support the body, sustain it

and get enjoyment only in Paramatman and nothing else. Krishna is everything for them and

that is told as WZeTH foAT FATHETLOTIITUT T AATTHTET:. Here absence of HIS vision (37299) is

due to their Yoga not having got completed.

AUTHTAHTA Feadg Hea1T: - Before my A1&ITeHTY, if they can tolerate for a second by closing

their eyes and meditating upon me then | will also be able to tolerate such gaps but they are not

so0. Even a & for them is like a thousand F=qs. It is like what Gopis said - g @THTIITTH

(. 10-31-15).

strfSeraaT=T 9agia — The ultimate state of grief on not able to get his Vision is this. Every

single part of their body gets doomed in great grief.

qEa&T-A T T-HAA - ATATIT R Ju7 THT0T — The order of enjoyment of HIS devotees who
are desperate to have HIS Vision is this — HIS svarupa or nature, sight, conversation etc. He
wants to show HIMSELF to his devotees and see how they enjoy HIM, experience HIM and
wants to converse with them, wants to listen to HIS devotees praising HIM, praying HIM etc.
This cannot be done without HIS manifestation just like liberation and other things which HE can

bestow by HIS mere will. So HE has to appear HIMSELF here.

The ITHRT 9f¥ in Tf=T0 indicates — removing several 3R =¥ and bestowing several T¥s and of

them Tg:H{WaT is also oen and that is told in Bhashya as A=THFHEI&ITU, TH&EIA DT

FFATHRATATINETT and so on. The meaning of Ta=T here is e @ Eavg. Thus the s=as of

arels is explained. Now how HE does aTg[«® =g is told-
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ATt famTeT — This is told in SFAXTTEFTOTITST as |TLET S AT, TeTATTHA I 9TH;

AU TENTHRE] ZoHdT [aATeT:, ASHeT = agaqaw:’ (1-1-21). Bhagavan destroys those who are
opposed to ATgs — that shows the ultimate of bad deed is ARTAATIATY — doing dis-service to
devotees of Lord. This Tt fa=er also ultimately ends up in &&&=Ta only. Because
destroying enemies of sadhus means not =319 — complete destruction but making them
get rid of rakshasa body etc. and thus enabling them to take on better births and become
#TTHFs — those who tread the path of Dharma. This can be seen in ‘RgumaT™ &<’ (7.3, 50-56)
and ‘H=8.&@ Y07 Teq: qa: qal Aty (7.9, 41-68).

= efforer SfesheT gdvT ARTgEIET — The T4 or worship of Lord is for HIS purpose and so it

has to be established by HIM only is indicated as A& &9,

HTATAETIZN AT T 7 — The gHTad (continuance of Dharma) can be done by Vyasa
and other also through =T (they adopting and performing it), 3T (teaching to disciples)
etc. But generating devotion by directly showing them HIS form of worship is possible only

through HIS divine manifestations.

This also shows how even Shishupala who abused Krishna over 100 times and was HIS enemy
for three births also got devotion and got liberated on seeing Lord Krishna. We should also do

anusandhana of HIS divine form which is extolled as ‘“E9 &R T&T gFEERTIRIROE (3131 3-
29), ‘d T AHIHATET §eedT o FHATIT: HSN AT TIJT’ and so on.

By this, the meaning of erFE=ATIAH which is FF7% FATIH would mean ‘FTaT=aadT EATITH.

Establishing by several means including by HIMSELF.

TARTCATIREI T3 I FETATH,; FA-AAT1E AT HIAISTT A e - What is found in mula
sloka as T3 I (repetition) is commented as %—%FIT%. It is not that HE manifests every Yuga or
during a particular Yuga etc. Whenever there is a need for all these — |TE[TTRATIT, & HEATI,

Wﬁ'ﬂ-‘ﬁ HE manifests which ever Yuga it is and again and again if needed.

Sloka 9
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S 79 = | e wg A At a=a:
TFAT I TS ATd ATATY FISHT 0 9 ||

IS Hey Arjuna, ¥ S=a%#= my birth and acts T3 @& are divine 7 <aa: af<r one who knows
thus, : 38 &@T qsi+H «1d He is not born again after leaving present body on death 5T Uit

he will attain me.

Gist: One who knows that my births and acts are all divine in this way, is not born again and

after leaving the current body on death, will attain me.

TF FHYA — LARITHAEENET - TARAT Oa<ed ATas TAGSHTAT S THET FHEATI TOAqTeT
AT RATIT- A AT HRIIIST (o4 - VThd AIETHT 7 S+ AT 7 a<adr a1 ARy F I 38
TREST TS ATd AT T, AR A e 8d — AT AT feaeaaded —

AEHTIATA TR SRS SR TR AT AR AT AaHhi=dr AT T |

Thus, one who knows the reality of my manifestations in this way as taught here will attain me

on leaving the current body. How is it to be known-

1. That my manifestations are not due to karma which leads to association with the matter
of three qualities which is to be rejected (%)

2. That | am 38, 99, GAATH, GHE-HATI-TOIAT etc.

3. My manifestations are only for the main purposes of protecting my devotees in all ways
and for all sentients to take refuge in me

4. My manifestation and acts are f3=1 or stT%a or divine, non-material in nature and

unique to ME

Thus if one knows the reality of all these aspects of my 3ad1¥, such a person would attain me
on leaving his current body and will never be born here again. That means, with the knowledge
of the reality all his sins which are obstructing him from taking refuge in me will get destroyed
and in the current birth itself he will come and surrender unto me as told and | alone will be dear

to him (=), his mind will be steadfast in ME (W=={=:), and he will attain ME only.
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This is a very important aspect in our siddhanta. How the teaching of avatara rahasya jnana

which was started as TTafST#, is useful to attain liberation is told here.

TH — As told in sloka SISTTsT F==74TeAT and others. The meaning of 33T is 9TFd — non-material

or divine in nature.

FHIA — AT TR T - SEA g ed Hara¥cd A1as Taaghedcdlia THEd Hed o T ded

AT A TT-H AT AR AT (4o - ST HLETET0 — Here AEETITO includes Lord’s other

forms told in a7g &7 TSI and others. He is present as inner-self of everything and so on. HIS
AadrLs are not so but they are unique even compared to HIS own other forms. This AaqTT is
FRITEFTHTOHE — one can know it by directly perceiving just as fire, its heat etc. Even if HE is

not seen in other objects, it cannot be stultified by logic etc. HIS mode of manifestation is not

TehaTeT.

Y =9 =9T8d = — The word & in mula sloka is commented as =2d for Bhagavan as it is not

karma which is of the form of punya which may cause births.

Teadar 1 <1 — One who knows the reality as is @<ad: means without any doubts, contradictions

etc.

q FAHTH <8 q1veasT — The word FqaTH4s is very significant. Mula sloka has @r#@T 2] without
any specific attributes. In order to eliminate the doubt that it is not body due to IT¥=e=¥ but it is
the present body — addTHaz. The difference is, body due to ITZ=arH may be of several births
and a bhaktiyogi has to normally experience complete prarabdha karma and hence he may take
several births. But one who has this real knowledge of Lord’s manifestation as is, would not take
any more births and on leaving the present body, he will attain liberation is the meaning. This

can also be understood by the anvaya =T afxT & qAsi=q ATd.

S+ AT ATHE ST — These two indicate the removal of the undesirable and attainment of
the desirable — sTHEfMg T and TZYTTE. The sra&mor A8 indicates that one who has this

avatara rahasya jnana attains ME only and not mere FITcHTA R {H4.
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AL AT HATET — ATAT AT (A eqeqaTed — AeTAT AU eaTT: Jeaaa A — Here
several doubts are cleared with respect to a Bhaktiyogi with the real knowledge of Lord’s

manifestations.

The doubts are these: It is told in Bhashya adaTag TREST —

1. In the Brahmasutras it is decided that only at the end of TT<su=s an IUTHF gets
liberated

2. How many births will one get due to T<sa=¥s is not definitely known — there is no fFaw
in this aspect. This is decided by Badarayana vyasa in brahma sutra ‘A = feaa¥ erafacar
FT TI=T (4-1-19). It is commented in Sribhashya as ‘TR q4T: FH0: fAHTeT 3974,
IETATS = seauTq with respect to when punya and papa will get exhausted.

3. ltis also well known that mere knowledge of manifestations and the divine acts of Lord,
one can not get liberated. Else, the entire shastra teaching 3918w which is so difficult as
it has to be done for long time, without break, with utmost devotion and so on.. will be

futile.

These are all answered in this part of the Bhashya here. <l fiaas=a=a 2 — Frameeatasm—-
rearaamed — gomTER R siftgsa s=qf= — By this real knowledge of HIS divine
manifestations and acts, all the sins which are obstructing the upasana are completely
destroyed and so in this birth only such an upasaka gets abundant upasana (T5F-39TH-
fa=af=r) which is capable of destroying all sins responsible for future births. This is as told in

Vishnu Purana - fafaeasmestesg qith a3 seaf+= (1.7, 6-7-35). So this knowledge is the

cause of IUTAATTSH=T and not moksha itself. So it is the cause of liberation T<a<=T that is
through something else and so there is no contradiction to I, This is a very

important point to be understood here.

TATIRATHRTOT AT — Indicates ToHe=ATATEEAT — meditation reaching its saturation limit or

climax.
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HIHIAT — This means ARFEITI=AT — as told AHT ARF=IT. Bhaktirupaapanna jnana. Fa&S:
means TZ[F T T ifafee=r =7 F 7<=, Only | am most dear to him. This is going to be

told as ST STAATSEr==EH (7-17). This also excludes interest in any other T=uTH.

T — Indicates THTE 37a€4T — the state of steadfast meditation at its peak. Tewg=a =
T5 ¥ A= - One who has his mind steadfast in ME alone.

qTHE T — such a person attains ME only.

Sloka 10

qaTE-
FTCRTTIHTET: T AT ATATEHET: |
JgaT AFAIET IaT AGIEHRET: I 10 ||

FraerrEERTeT: Being devoid of desire, fear and anger, 993T: having his mind steadfast in me
HTE[CF@?!T: having taken refuge in ME sg4: SITAd9HT IaT: many having become pure due to the

meditation of the form of knowledge of my incarnations wgradmTar: have attained my nature.

Gist: Many persons being devoid of desire, fear or anger and having their mind fixed firmly in
me and having taken refuge in me, have attained my nature due to the contemplation of the

form of knowledge of my incarnations.

AT S0 FH TEAMTEAT 99T IAT: 989 U4 99T | 797 T i, 77 fixr: oRemwta R (1.9,)
i | iR - AT SHERT: TE a8 SRR ST |

Many have attained me thus having got purified by the tapas of the form of a<a=17 of the
manifestations and divine acts of mine. Shruti also declares, ‘the knowledgeable ones
understand properly the ways and modes of HIS manifestations’. The meaning of ¢i=T: is those

who are foremost among the knowledgeable ones — they know the modes of manifestations of
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Lord. Continuous contemplation on the various aspects of Bhagavan’s manifestations, da<a=t

of HIS sr@dts - itself is told as TTF — T = is the dhatu.

The answer given to the doubt about whether upasana would be futile that is only told here by

Bhashya daTg. The same knowledge =T is told here as FTHqIHT.

7= — What is told in mula sloka as A+H4T: WF&TF@I?IT: is the knowledge that is attained

successively (77973T) by that knowledge told earlier.

(Prev Sloka - AafREISHRTET — T fAs™ Reaeqaaed — TeaumsaurAeaTy: yfense
S T feayeRTor ATHTERT A O Aew =y g i)

STVH FH qeasHTed" qI9T 0T 9284 U4 #94T: - This sloka is already commented upon in the
previous is indicated as Ta H9<T:. The words in this sloka are very very significant and have

indepth meanings. Swamy Deshika shows how it is commented earlier. The meaning of

FATFTTET IaT: is commented in previous sloka as ARIATREASFHATET — ATATEITASATAT (o eaedaaed
— HEHTHAOTEETTT:. The meaning of ATATIET: is told earlier as FTHTTT. The meaning of
FIATTATHIET: is told earlier as ASHIIT:. T is nothing but desire in anything other than Lord.
The desire to destroy whatever obstructs attainment of that is #Tel. 7 is nothing but anticipation
of obstructions to desires and expecting the undesirable. All these are absent in devotees of
JTHed because they are 94T and so do not have any T or desire in anything else, due to
that reason only they do not get angry which is having it root in T&°T only, they do not have ¥
also because they have nothing else to desire than aTq=a and there is nothing else which they

may lose or nothing undesirable they want. This is well known from T FTeT T 7 HTcad o ATAT

ATSLATHI: | FATeT FATUATAT AHET TEITH 1Y, This is the T of devotees. A true bhakta can

examine oneself with these characteristics. In the same way here it is told as FraTRTsTIRTET:.

The meaning of A+H3T: is A=, So the word H+93T: does not mean dTaTeHT or fa1T — the
HI< 997 also has =TT but that is not applicable here because they do not become one on
liberation and there is no vikara. HE is SITa#T<1a g[ET. So A=HAT: does not mean 79 with $5a%

but those who are having their mind steadfast in the Lord and told as #<={=: in previous sloka.
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This is like Gopis who used to think of Krishna all the time and started to sell Zfer, =4, &% etc as
Tifag, AT, 9199 etc. In yadavabhyudaya Swamy Deshika says — fasrgqaTaT e et

TRATETd At | TLATaw HigaeTaarad Tfava aTHEe ATeatd ‘. This is the meaning of

HHAT:.

The meaning of AGIaHIET: is commented in previous sloka as ATHE YTHITT. Even in the state of
liberation, AT, there is no AT+ that is oneness with Brahman as it is totally opposed to

shruti, smruti, sutra and all pramanas.

Even here, ATHTT A15SIA is telling FH, Fq — the doer who attains told as :, the object of
attainment, ®1q are different — karta and karma — are differently told. This is going to be told later

as ‘¥ ATIFARET’ (14-2). So the meaning of AETEHNIAT: is AEaWTaH ATgAITHET <% ITAT:

T, OR, as told in Sga 9afd (F. 3-2-9) which says = ATFATIIRT. |THT s in SRS only

and not in aspects of ST, AFaA i, deHTaiae, having fasEa=T etc. It is like weighing
equal weight of stone and gold in a balance. We say both are equal — it means equal in only one

aspect which is weight and not in all aspects.

AT F A, T =T TRSEeq TR (TH) 30T | 67T - S0 SRR 1d a8 Seaar
ST - This shows that there is also shruti pramana for acquiring avatara rahasya jnana.
The word £1¥ means having constant steadfast knowledge till the attainment of Bhagavan. The

STERT 91¥ in IRSHI=a means they know as it is TaTa®2d — and that is commented as T&

SPHYRTE ST .
H=HAT: - In Madhva bhashya this is very nicely said - #T faaT 7 farfayq weafea.

HTATEAT: - incidentally Brahmanandagiri, an advaitic commentator explains this as
‘AT HRTIIRTIH STATHATATHTCAH ST EATALASHI STt [T &0 SATIAAT:
T T HAA T HFATALOHIANTAT: AT AeHAT: HIhd [T |7 AT o= i ST o e aH =T adq v

FITETHIHTET: . They are not interested in even the status of IqTHEHF] etc.

Sloka 11

J AT {7 I qreada WorHed |
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A FATadd TS Iref qaer: 1 11 ||

T Who ever, T4 in whatever way, AT Y9=I= take refuge by surrendering unto me SIGH TIT AME
1T | bestow all good to them in the same way or | reveal myself to them. aTsf Hey Arjuna,

HISAT: HHacH Fa9r: qad-d people follow my nature experiencing me in all ways.

T Fa SAATSATREUTT ST HAHTIAVTAEATO THATO FATH — It is not that | just protect those
devotees who are desirous of taking refuge in me by manifesting myself in the form of 3&, ¥ =¥

etc.

AT T -T AEHATIIVTAAT AT AT THR QAATES q7 e TIIwd THTHI a1 T a8
TAITIATRTLOT WSITTH /T 9T — But for those who are desirous of attaining me, in whichever
form in accordance to their desire they take refuge in me, to those specific devotees, | show
myself exactly in the way they desired to see me or have my anugraha. It is not according to my

wish but according to the wish of the devotees.
f&@r agAT? What more to say in this regard?
T AT Hagaa-Ha1aT — All persons who have their mind steadfast in ME alone,

HY I AEGWTE 94 — my form, means my complete nature, F1RT aTgAEmIET AT — though it
is beyond the grasp of mind and speech even for Yogis, &[xrfaa<dt: Ter: T@TAfER: TETHIL: — in
all ways as desired by them through their senses such as eye and others, I aﬂaﬁﬁ— they

experience me and remain steadfast in me.

Thus the 5= of Lord which is needed for devotees to contemplate on HIM was described by
explaining HIS ways of manifesting by tking up forms of the same class as those of Deva,
Manushya etc for protecting Sadhus and other purposes and that HE does all these by HIS own
free will and not due to karma. Now the ultimate state of those manifestations is going to be
taught. Here along with the manifestation of Lord as Krishna, HIS s=Taate (HIS manifestation

as a form of worship for all in this kaliyuga) is also summarized.
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T FAA SAATATGEIT FAAA I AAATAITTEATOT THATT FLH | AT T -F AHATHITTAT — The
words T TT and TTaeE removes all restrictions with respect to eligibility sTfaETR and SITeT™ —

practicing vedic dharmas etc. That is indicated in Bhashya as = %h_clTer[

TAT AT TR FTOATIEY - This indicates Ifdea, TaIcd, AT, aRTgA 4T — any such form.

HT oo TI=Ied FHTIId — 9=+ in mula sloka is indicated as making ME as the object of their

mind or thinking — AXafawa and this is commented as THTI=.

T T T TeAA U THHI0T — The meaning of T T4 is given as TR UL — in the same

way as desired by them. This implies it is not according to my IZcaIhT<.

TSI AT F9M 47T/ — The meaning of 9T is very unique to our Bhashya. It is commented as
IR in shankara bhashya but Bhashyakarar says 9T, The w519 of one who is the

Master with respect to a servant is nothing but FaH=s_ .

The aspect of HE showing HIMSELF is most wonderful which shows HIS saulabhya.

TFH= FgAT? 919 ASAT — The words ¥4 #T54T: includes everyone, men women etc.

G EREET LR qH 90 TEawTa 49— The meaning of < is not path or 3T or practices but
T9T9. Here in this context where Krishna is doing S929T due to HIS &+ — it can only mean
the entire set of HIS unique characteristics such as fd=@agTatarg, HIS divine acts, HIS #tefie

and so on.

TTRAT ATGAART=H 0 Tt d: FeIeH7o: — Those who have pure mind by the practice of

Yoga, even for them HE is ungraspable by mind or speech but HE reveals HIMSELF to men so
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that they can experience and enjoy HIM even with their #Ta=] etc. that is eyes and other

senses which are of material. By the word Hﬁi‘(’ﬁ%‘mh‘(’fr: it can be understood that even in

Archavatara, one has to see svTaa faaaH=swTatenrg fafarge with all other unique attributes of
Lord. It is also told in fEreerd as area sgp=ravie (f.4. 103-30). This is also told by Krishna in
Mahabharata — SSr=rqfsT: (AT.97. 5-34).

T AT T =t AfFaeat=a — They are oAt Afgawaa: AiEweraaTaT s

fErafeqaanreerT: a<afasT: & geafeq — Such Yogis see HIM and how can we see? HE says, it may

be difficult for even for Yogis it is impossible to see me or know me, such wonderful nature of
MINE in its complete grandeur | show MYSELF to those devotees who are always devoted to

me. That is HIS saulabhya.

o : [enN [enN
SANTHHTATHTIT. ATTTATSTT TRIMTEASTITITH. | Algdgadqa+d. ... Acharya says.

AT Mot SaTEaa T Ul agat a1 fEAEeta FEm
TH ATCHES I qeafeq 3T aUT @ arad Taeum || (munDaka)

HE showed HIMSELF to his extraordinary devotees in so many ways.

AL TATUT: FaTH1L: — If such a devotee wants to worship me, do archanai, do anjali, do

alankaara, do utsava anything they want, they can experience me in the same way. Bhakti has

wonderful powers. TFAT T e 7 q TT: AHOAT AT, The word T9T: includes as Swamy

Deshika puts it — FEAH- M-I -Ha Q- 9T- - AT @& aTor A TaqeEdTor 7 and that is
commented as FATITEA:.

So though the @tersaTfa<e that is the limitless saulabhya of Lord was seen directly in Krishna
who was doing IT¥=T etc., Krishna also did 37=¢T to him directly in order to fulfil his desire of

doing meditation — I9THAT.

AT Agaa—I — They keep experiencing HIM and enjoying HIM.
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Here Swamy Deshika discusses various logical constructs sr7dT4s which are posed to question
whether the manifestations of Lord are real etc. and disproves all of them thereby establishing
what Bhashyakarar has clearly stated in the commentary of these slokas. They can be

summarized thus:

1. How can one who is gFca+ 1 get into births which are g or full of defects. Even in HIS
manifestations there is complete absence of go@ and so there is no scope for such an
objection. HE is sT&Ha97, HIS form is 3T or divine and it is Fa=a13d — due to HIS own
free will.

2. How can one who does not have J9I-9T9 etc and also no other controller have births
similar to Fg=d"s? His manifestations are out of HIS own free will. So there can no
objection in this regard too.

3. Heis also not tainted by the defects of not knowing what is fga-s1fa during
manifestations because HIS manifestations are «T#1d and so for one who is H4,
qeadgHed etc and STFHAT there can be no such defect.

4. There is also Y39 for his manifestations and it is not done without any purpose. The
purpose is for protecting HIS dearest devotees, for establishing dharma and for
destroying those who are troubling HIS devotees. The objection why not HE achieve all
these by mere 37 is set aside by the fact that the meaning of af=Ter which is
TZ:HgwaT™ and establishing dharma through JRTeaEa=T929 etc has to be done by
HIMSELF through HIS divine manifestations.

5. The last objection about the exhibition of grief, fear, happiness etc. by Lord during HIS
manifestations is answered as they are all to be taken as mere acting as said 99 FJId

AR (AT.3. 67-15) etc.

So the manifestations of Lord are all real. The sources which establish HIS divine
manifestations are all ¥HT1Ts or fully valid. Thus the various aspects of Lord’s manifestations are

established in this prakarana.
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Sloka 12

Now, having completed the topic of HIS manifestations which came as QW%FF — now the main
topic which was started in this chapter namely, how the aspect of knowledge of the Self is

embedded in Karmayoga is goin to be taught by first telling about the rarity of such karmayogi’s.

In the sraaTia of this chapter, Bhashyakarar said this chapter establishes six aspects of
Karmayoga. Out of them, after establishing the STaf==fawr, now in order to highlight the nature
of karmayoga as being of the form of the knowledge of Self (ITAT*1T), six slokas are told as
ff&T or like preamble. Four slokas 12, 13, 14 and 15 are about the stf&#T¥ and then two
slokas 16 and 17, are about the nature of Karmayoga (FHIREa&T).

et FHOT TG a5 <8 <9ar: |
ferd iR gy e Rifeastata sdsm 1 12|

Tt FEfaH The fruits of actions or karmas, 3 #Tget=d: desiring to get here itself TaaT: T5t=
people worship the gods. f§ Because ATIY @1 in this world of people FHST &t the fruits

arising out of karmas or actions f&rsi wafa are realized very quickly.

Then why not people take refuge in Lord? The answer is that people get fruits immediately from
various gods whom they worship and so desiring such quick fruits, they are all involved in

various karmas only.

4 T TUT: FHUIT Fe HISSHTUT STrRTQaadTHTS Foi=d rera=T — All persons worship only Gods

such as Indra and others desiring the fruits of karmas.

T q Hg FATNERTET TrRTReadreayd gaasTT SIwiE A7 I51d — Not having desire in the fruits
of karmas thereof, no one worships ME who is the object of worship of all Yajnas and who is the

InnerSelf of gods such as Indra and others.
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Fq TAQ? Iq: Torsey stfene] T ATy «re ST gF-ug-srenie-fafe: wafd - Why is it so? Because in
this very world of men, very soon, the fruits of karmas which are of the form of having children,

cattle, food and so on are obtained.

ATSAATHLSE: TEIGIMTHTY AT — The word A1 is also indicative of svarga and other

worlds.

9 1q B it 1T i garaaaraa=aaar stfa i Rrrwarsierr:, rasr-
AT AT FATOT, TRMRIEATTEAATATO%Ad; - All persons in these worlds who are
without any wisdom due to undiminished beginningless immeasurable collection of sins are
desirous of quick fruits and so perform all karmas worshipping only gods such as Indra and

others wanting to get children, cattle, food, enjoyments in heaven etc.

T FIE GO RUEIAT THE: SHALTV FHANT TR AT 5209 — And no one is having a
mind which is stressed out having been caught in this cycle of births-deaths and having desire

to get liberated and so start the karmayoga which is as taught earlier and involves worshipping

me directly.

T4 U T&9T: — The word T4 includes everyone without exception as the mula sloka says simply
FTged=a: without any further qualification and @9 indicates that even THzs or those desirous of
liberation were initially wanting only the three other purusharthas — dharma, artha and kaama

and then only they have become interested in the fourth purushartha, moksha.

FHOTT el FISAHTT — The words FHUIT [&fE in mula sloka does not indicate the attainment of the

nature of karmas but the fruits thereof.

TeRTTQRadTHTS Isi=d srga=d — The meaning of 28 in I5i=d 28 is commented as

TRTQRAATHTA. 3 AT IadTead T [+ aT: is to be understood. The word IST= is from the root
I TS and that is indicated as sRTerA=q. By this all karmas such as 319, g9 etc

performed having those specific devatas in mind are also included. This is told later here as

TETIor FHHTIOT.
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T q FHg sArE@a®wa — This shows how rare such karmayogis are to find.

TeRTRaaaTeTdd FaaA=T AIRTE |7 T91d — What is going to be told later as ‘318 8 @&a=m=T 9i<ht o
T T (9-24), and TIhE THq0Er ] (5-29).

Fd Taq? — The word T2 in farst f§ - indicates the reason and that is told by a question. When

such great fruit of the form of liberation is available why do people go after such meager fruits?

T: Ters STTeae UF AW ol FHHIT [A-TL-AHAT - fe: qatd — The word f&rst reminds of arg«
&9 334t - God Vayu gives fruits very fast. So fars™ stf&a=a 719w @1+ - very fast and in this
very world itself fruits are realized and so people are first interested in that only even if it is

meager is the \T4.

ASAA9TeR: TR T&<AT: — This indicates this prakarana is about sTTa .

9 UF {2 et [T tefioreTesTasgaeaaras=aa4T — The reason for not getting stressed or

frustrated with short-lived, meager, grief-filled fruits even though unlimited fruit of liberation is

available is given here — T&fToT-sATIERTATIT-AA-TITIH=HATAT,

gfaata: — Not able to differentiate between what is to be accepted and what is to be rejected —
T IUTeT fa9= is absent.

ferTFATRTIZ e — Though the fruits are meager, lowly, short-lived, filled with grief and so on they

do not see all these and say a¥H=I &Ta: AT HIITq — such people.

[ATAAT-Ea S aaT qaiior A7 — All karmas includes T, 3T, g1 etc.

TRTRRAARTEIAHTATEA; T q HA TR G UEadl HHE: STHALT FHAN TITITITH AT
Tad: — If one has to become TH, first one has to be HHTITZAZET: - which is also told as T

AT FH AT STV fHaeaTaTq — 9% has to set in first. Then one would perform all karmas
directed at Lord who is the inner-self of all other devatas and thus start karmayoga. Such
karmayoga which is already told is nothing but the worship of Bhagavan only. And, people who
are aware of this aspect of Bhagavan being the inner-self of all other gods and perform

everything keeping this in mind all the time are very very rare.
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Sloka 13

RRINE R RINIECE ERU BRI DE R

Now the means to get all the sins which are obstructing starting of such karmayoga is being

told.
JTIATE HAT G UTHH (AT |
T FATA AT FAgewatmsma 1 13 ||

T4 The group of four classes AT UIFHTANTTT: 8 was created by me based on the
division of satva and other Gunas and the karmas or acts resulting from them. T FATATT AT
Though | am the creator of those divisions sTFaT< =73 fafag know that | am not the doer of

those divisions and | am immutable.

ATIAVIIHE TE[TREqr g Ficel ST <A T QIO TEIUTTATIR-FH AW o TTasT<h 791 89
| gl TN, 99T UF &I, 7T U 7 Sqdlzdd | a6 RAfemgseans: waiey i sewat< |/t
fafa

This entire world starting with FTTH@a&] and upto the minutest insect (¥7+), in which four
classes namely Brahmana, Kshtriya, Vaishya and Shudra are prominent, was created by me
with the divisions of Guna or qualities such as satva etc and inturn the acts such as shama and
others arising out of them. The use of word ﬂ'@ or creation is mere indication becaue not only is
everything created by me but everything is protected also by me and gets withdrawn unto me,
that is STHETZ. T means of that creation having such wonderful variety, though | am the

creator, know that | am not the doer of that.

A doubt arises here. The fact of A~aaTIaITIT - never ending collection of sins not reducing is
common to all. And due to 3t 3= or absence of discriminatory knowledge of what is to be
accepted and what is to be rejected, f@rsrq;—«lm'%&k—cr or having great desire in getting fruits
quickly is also common to all. So a desire to get liberated or 92T will never arise. That means
all the shastras teaching means to liberation etc become invalid — that is 2TT& which teaches

HILATITT becomes TIHTI. This is answered in this and next slokas.
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FITqavasHE — What was told earlier that the fruits given by devatas are meager or lowly, for
those fruits also Krishna is telling that HE who is ¥a=dT is only the cause.

Tq@H indicates that entire ZITSHE and JTqA" is part of it. The purpose of telling about fZ=Fegfe
is to show that Bhagavan has no a9+ — bias or F57F - cruelty.

FR[TREqvaTd= Fcd ST AT U AR — What is going to be explained later is indicated in

Bhashya as the meaning of TUTFHTANTTST: as TATIIOTAHTIA.

TEUTHT R-FH AN 7 TraA<h 947 929 - All activities are having their root in the qualities of

satva and others and so it is indicated as T&I[OT. The IO is as told in Bharata — TR T

&7 FTRTT A <A (T3, 39-11). The FHIAATT is as told later here ‘FTEITeA=={arerT gLaTot =
LA | FHITOT TTrATHT FAATEaTIa 9 (1. 18-41). The meaning of STHTIEH is TS IFH. The

karmas told such as shama etc. shama means a‘@ﬁ‘aﬁﬂgr , 1 means c—irdﬂquqﬁua, qqH,

9= and so on. This is told in 18" chapter as ¢/T #: ending with ] FH FAATASH (18-42).

In the same way the FATHgIEWFTT or way of creation having so many differences, inequality
which happens due to the levels of respective qualities among the classes such as 3@, A,
ﬁ'ﬁ?ﬁ etc is also seen explained in Puranas during the kalpas of aTg-qT3]-2919 etc. (we say

shveta varaaha kalpe for present kalpa).

IIEIgol TReHTIH, FAT UF T, HAT U 9 STHzAd — In Shruti and other pramanas, it is
ordained that Ishvara has to be known as the cause of everything such as creation, sustenance,
protection and withdrawal during delusion and so on. That is indicated in Bhashya as gfugot
eI, Even the creation done through Chaturmukhabrahma is done by Bhagavan only. By
this it can be known that Bhagavan is the one who does =T8gTe, T etc through ITHEs as
told in Vishnu Dharma gf¥ qa: wiearta @mmTaed ssmad (.47, 68-51). This is also established

in Brahma Sutra — ST raeq Brgeaorg ST29mq (7.9, 2-4-17).

e faf=mgeeTs: Fa T swaie |t &g — Though | am the doer of the acts of creation etc.

know ME as not the doer. The question that arises here — how is it possible? Is answered in the

next sloka.
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Incidentally, Brahmanandagiri comments here: RT3 TsgaTz-SIagg 4 31 #1F:. He says here it
is told clearly that everything is f&r=aT.

Sloka 14

FIH A 7 A -

How can the same person have doership and non-doership with respect the same act which is

told as FATLATT TFHATLH is answered here.
T |7 FATOT Forvqf=a T # FHEbA ST |
HEERIRISEEIBUSER IRk Lo R

FHTOT The acts of creation etc which | do 7 & ffafeT are not related to me and so do not bind
me. ¥ FHES FJ2T 7 | do not have any desire in the fruits of actions. =i AT ATstasTTIT One who
knows me thus &: F4%: T T27d he does not get bound by karmas which are opposed to

karmayoga.

77 AT RAfREgserd @ waiftr @t 7 frafeg - 7 71 gaafea | 7 vorrm™ oift TaageRaz=nfo
SATAT QOAYTIETFH A ATILR T | 7 TTRTITHAAS [Afergeee: T oF Faf; T ger:
BrTT: YR FTFAAL: YO WA FAAG G TEAFTATTIO A, TEATIRFHBA 7 JITY
TF RT3 T { TR |

g AT RS F#witer 77 7 fafe - 7 97 g9wf — Due to what reason are these

karmas or acts of variety of creation etc. are not related to me.

T AR AT SGATSATIRE AT AT [UaTIEIFH A raSgAT 503 — Because the

variety of &, As etc are not due to me but due to the special karmas of the form of 79 and

919 of those embodied souls who are getting created as such is the meaning.
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a0 yraTTE e fAfREgseTs: 7 &g #4'; - So with the distinct knowledge that the variety of
creation etc is due to the variations in karmas of the form of punya and papa one can see that |

am not the doer of this creation.

TTH GET: §AAT: FIEAH-FIHAGL: GIEeTstl TRASTA FAGSITISQTEAFATY H7; - Also for the
reason that the created embodied selves are having the body and sense organs due to creation
and enjoy the entire gamut of the objects of enjoyment according to their respective karmas

which are responsible for associating them with the fruits thereof.

GEATIRHHET o qUTH T €T 31d T § ¥YLT - In the fruits of the nature of creation and others,

they are only interested and there is no interest for me.

TATSE FAFIL: - ‘ATRAYY T qroeqeara (F0 G0 211134) = | T9T T WA e - ‘Rfaam=@aray
GSATHT THHTOT | TR AT Far F gogerna: || RfFwas gacs aaferfeved | Sfaa auar 9IS
AT aeq aeqard |I' (0 70 114151-52) A | a1 IqT<IHT ST G8: FIHTAH 0T 374
THYRY:, IATRA=Y { THTHRI Goas@esa i T asHawd uF | ar i gaar - g9:
FAT TATEY TAAT T8 HATAE] SATIRIATAHATS 7 A AU CTATTH M LTRAT U B
LIS CIERIRE R LT

TATSE AR - ATHHIY T 9@ (70 FO 211134) A - This is also told in the same way by

Sutrakara - ‘for Ishvara there is no bias or cruelty in creation because there is the requirement

of karmas for that’ (Bra. Su. 2-1-34).

TAT T A TUL: - AATETEHReEt goamar aefasion | Temaeigar aar & geaaws: | R
HFAT ATATCH YU | T quai 4S eqeraedr a&g aeqard 1" (770 70 114151-52) 3fF — Same
way Bhagavan Parashara also says - ‘In the act of creation of those who are getting created,
HE is only nimitta — instrumental. Because, the karmashakti of the created are the main
reasons’, ‘There is no other expectation from Ishvara except for being mere instrumental. Hey
Shreshtha, this sentient being gets the form of deva, manushya etc only due to his power of the

form of karma or karmarupa-shakti which is very old’.

AT SATEAT ST G8: FIOATAH T T TAYET:, IqTa == g TR0 eIy aaras=r

ITARHE<RT U — So Paramapurusha is mere general cause for the creation of sentients who

www.sadagopan.org Page 45 of 105



are to be created as deva etc. The main cause of the variety of deva and others who are the

sentients to be created is their power of karma which is continuing from long time.

T RTATHT AT - g9: Fai ey ORAT 38 Sauaeq calefara=IaTd 7 =g U, - So
excepting the mere normal cause, that is, the Paramapurusha who is the doer of creation etc.,

the embodied sentients do not expect anything else for getting the forms of deva and others.

TAUTNRA AT U {3 Farfeaegame fiwd geref: — The nature of deva and others are taken by
the power of age-old karma which is in them only.

T S THTOT GO el 1O AT AR 1L GoATRAHReagTiRd = 47 AT AT &
FHINTEARATERY: waaiegg i TR T 99599 - =99 570 - Thus in this way as
told, though | am the doer of creation one who knows me as non-doer, meaning not associated
with the fruits of karmas such as creation etc such a person does not get associated with age-
old karmas which are the cause of associating with fruits and which are obstructing the start of
karmayoga. The meaning of ‘does not get associated’ is ‘gets liberated from such karmas which

are obstructing start of karmayoga’.

T AT AT=EgseT&iT FAIr — The word ¥ in FHITT here is not about T0F-9T7 as it is not of

use in this context where the doubt is not about FH=9T<a. So it is commented as ==

ESITEIT FHIOT,
| F foreaieq - 7 77 "gagfea | T qeZ<hi+ — Mere stating of 7 |7 ffufva does not remove the

objection and so Bhashya is T ATIIRI — it removes the main cause in the aspect of bias and
so there is no contradiction. Then what is the special cause of this creation having so many

differences or inequalities?

AT STATCATRA AT FoATHT OATTTETHH (G AT 374 - It is not due to me but the

differences of the nature of deva, manushya etc. are all due to the karmas of the form of T

and 917 of the individual selves who are getting created.

I ITATITETA — The creation of beings with differences in §&@ and 3@ (one being very

happy, one always in grief and so on) are according to the differences in their 9 and 9T9. It is
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like water and earth etc which are general causes for the growth of different plants while the
nature of any plant or tree is decided only based on the particular seed. Though water is the
cause for growth, a mango tree comes only due to the capability of a mango seed to grow into a

mango tree.
fafem=rgeeTe: 7 o€ Fa1 - So | am not the doer of the variety in creation etc.

Ta= gET: &=1=1T: - Now the non-doership of Bhagavan due to not being interested in any specific
fruits which is told in mula sloka as 7 # FH% TI2T is going to be commented. The fact of
Bhagavan not being interested which is told implies that others (the created selves) are
interested. The words g=T: &=I=T: indicates that the creation is for the individual selves who have

reached the state of attaining the fruits.

rEA-FLEHAGT: Ease) ARASTA FATSITReq FaRATR[0 Ad; - They having got the body
and senses during creation enjoy the objects of experience which are also created according to
the karmas which associate them with the fruits thereof. The Bhashya gfeseauraaasT:
indicates that creation is not for Bhagavan to get body and senses but to make the individual
selves get them according to their karmas. The Bhashys W‘i@”{[ﬂm indicates that it is not due
to the H?EWCI‘%@W or willing of the Lord irrespective of the karmas but it is according to their own

karmas. The word FH%< in mula sloka means the fruits of the act of creation and others.

FEATEHHE o U UTF 42T 24 7 § FI=T — The word F indicates the karma is of the nature of
punya and papa. So that is explained further — the individual selves who are subjected to
creation are only interested in enjoying the fruits of punya and papa and not Bhagavan.
Bhagavan does not give the body and senses etc according to HIS wish but according to the
punya and papa which has accumulated due to their own desires. So Bhagavan does not give
different fruits to different individuals according to HIS will and freedom and HE does not subject
anyone to sufferings according to HIS wish but all these are happening according to the

karmaphalas of the individual selves. So all these are summarized in the sloka as T & FH®%

el
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TATSE AR - TIEITH T qraerearq (70 0 211134) =fd — Bhashyakarar here cites the sutra of
Krishnadvaipayana or vyasa who is the author of Brahma Sutras as well as Gitopanishat in
Mahabharata. The sutra states that Bhagavan does not have the defects of the nature of bias or

cruelty in creation as creation is according to the karmas of individual selves.

TAT F AT T - ATATAEHETET G597 F9RH 0T | TLTERTorar Jar 9 geaerwd:| Hieans
HFcAE AT TR IEUEAT | FId aaar o8 Taerar aeq aeqar™ |1 (70 70 114151-52) =i — Next

Bhashyakarar cites the pramana of Vyasa’s father, Sri Parashara who had S@aTa=HTZH=T and

also explains it in detail.

ST TATEIAT &1 B FUHEH U 7% TCHIE: - That Bhagavan is only fRfa=m= in the

act of creation of the individuals who are getting created as 3@, I and so on.

TATTRA =g q TLTARTIO oA qe AT ST TR U | FaT M g - g8: FaTd Teagey
AT 38 SATAAT] SATTGTATATAATS T TG TUEA; FANAATH MRHIFAT UF g TATGAE AT AT

TTY: — That means the powers of old karmas only gives them the forms of deva, manushya and

so on. Swamy Deshika quotes several slokas from Vishnu Purana to support all these and
finally concludes that sTeTeae 3T IAATCATE: gogtaerT: Afdegey; aftheeas =7 aaerdd. It is

said in Vishnu Purana, srfa=m sHess=aT g erfxrivsad (7.9, 6-7-61). Also, the mention of

A== does not negate Bhagavan being SUTETH#TTT etc. What is negated is only that
Bhagavan is not responsible for the differences in class etc just as it is going to be told later
‘Tad gar [@Ha METaE 99 gerart= (.11-33) and it is told in Vishnu purana as
“TTAHRTLONSIAT 7T F Foaorha:’ (. 1-4-51, 52). The meaning 7 is &= — individual selves.
The meaning of fAf8=T here is to be generally taken as HTLOHTH and not to be related as told
along with 3uTaT, TgaTfy, Afae etc.

The Bhashya Y= =suera<aT — Indicates that even during pralaya, the karmas of individual
selves existed - as it is very old - means beginningless, 3FTfz. This is also answered in

Brahmasutras. The doubt that during Pralaya, jivatmas do not have body, senses etc and how

can karma exist? The sutra ‘T ¥ AW = FATIRAT] STTAT T ITAFAT =7 (7.9, 2-1-35)

says since karmas are 3HT(g, the karmas did exist even during srushti. It is also said AT
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& FH Foqalleadi™ (Fgad). The karmas done by individual selves during one kalpa

continue to exist and can give fruits in some other kalpa also. The meaning of F%q in FEJAEIATH

is &=sTa=q according to context here. So the sloka which says Taer#AT Fad F& F&=AT — clearly

means TFEATY A14d. That sTaeT=a< according to context again is é‘crlﬁa'ﬂm as per

Bhashya.

TAH I TR FoATS: FHATTH AT AFRATE GoeATaHHBATS L ed o 4T - Thus the seeming
contradiction about @ and & is removed. He is the doer of the acts of creation and

others but he has no association or attachment to the fruits of the karmas which are creation

and so on.

HTH SATISITETIT — This is the IS of gaining this knowledge that the creation into deva,
manushya etc are all due to the karmas of individuals and Ishvara is only =TZ9HTH in that act of

creation and has no #=T with the fruits of karmas.

T FHTRMIFATAATH: AT GG o ITAHHATT: T Haeqd — The sloka has FHIH: T & &4 in

general but the meaning of FHfY: has to be reduced according to the context and so it is

FHANTLEATI: - it is not all the karmas but only those obstructing the start of karmayoga.

The meaning of ¥¥&dq is Y=ad — he gets rid of those karmas. Those karmas were all
performed with the desire to enjoy the fruits but now that a mumukshu is starting karmayoga
and is going to perform all karmas without any desire in fruits, the earlier karmas will not bind

him anymore due to this knowledge.

T=ad =9 — The meaning of T F&d according to context here is F=ad because the karmas

which are addressed here also those which are obstructing start of karmayoga.

Sloka 15

TE FTCET Fd 1 AT T |
% Filq TETE T T Fa 11 15 ||
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Td FATeAT Having known thus, Ta ™ qHeIf¥: by those who lived in earlier times and were
desirous of getting liberated F# FaH karmayoga was adopted and practiced. T So @& you
94 Fd gaa< F9 U %% do the karmayoga only which is age-old and which was done by

ancestors.

T AT ATt fAeaTd: g St gHEi: Swasr ##% Fa¥ - Thus having got rid of their sins by
knowing ME like this, even by earlier greats who were Mumukshus or desirous of liberation the
karmayoga as told was followed.

TEHT @ SHAHH GuAR M agaary: I3 aeamrmarifsy: fd @t A+ aaiq @ 747 S

Wﬁﬁ@@‘& - So you also, having got rid of your sins with the knowledge about ME,

do Karmayoga only as taught to you and as going to be taught further, which is very old and
which was adopted by ancestors such as Vivasvan, Manu and others (as told earlier ﬁ'cr‘v‘crl'rr

A4 9Tg and so on).

Krishna is telling Arjuna to adopt Karmayoga only giving examples of great ones of earlier times

who did perform this karmayoga with the knowledge taught here.

TF — The meaning is with the knowledge of @ and sTF as told previously.

AT FATeAT FAraTa: 7o 9 - The mula sloka says ST Fd #H which indicates this
knowledge causes performance of Karmayoga. It was told A T & 2. So how can
knowledge make one do karma - that is by way of eliminating the sins which are obstructing the

same. That is explained in Bhashya as STeaT faqaT:.

IHALTT EF#W — The Karmayoga as told. The meaning of word & in mula sloka is explained
thus. Because the topic here is Karmayoga and that it is necessary for those who are desirous

of getting liberation (Fqs).

TEATA H STHIHHATGOIAAT LA T Fraeaeaearafs: Fd qaa< ra+ dar= ¥ ud 947 36 —

The Bhashya here shows that Arjuna did understand the teachings of Krishna about HIS True

nature. That is told as @H SHIFRHGUIAATEELTITT:. The meaning of T4a<H is given as
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RTaaH. It is not FRATErerTeT — not just qualifying the act of doing but it is qualifying . That is
why Bhashya is T&TTHa 73T 3THH. So the YaTg sTe of Karmayoga is meant here.

FEAHATITHTL FH U %% — Bhashya indicates that this is like the preface to establishing the nature

of Karmayoga here.

Krishna cites the SIS 9797 for karmayoga and tells Arjuna to follow the earlier #H&[s and
what HE taught to Vivasvan during the beginning of manvantara and how it was passed on to
manu and others etc. is all cited by Lord and so Arjuna should follow their steps and perform

karmayoga.
At the same time it is not easy to understand...

Sloka 16

FEIHTIET FHU GATFATH 3N7g —

The fact that the nature of karmayoga which is going to be taught further is most difficult to

understand is being told.

EECRETERILEERINSER IR I

T FH TAATH ISATET HISTAST 11 16 ||

¥ =9 What is meant by Karmayoga, ﬁ»‘:r %Y What is meant by akarma, 313 about this Fa:
#1T even the knowledgeable ones are HITZ4T: perplexed. I ATET Knowing which T[T FT&#r

you will be liberated from this samsara which is ashubha or inauspicious Tq T that Karmayoga

T saeaTH | will teach you well.

AT 8T FH o6 T2 ot 7 2 et s o oIt ATeme s S=ad | SISd ¥ dgeadia
A = & T = swas waw: Rgie: af Sifgar:, aumeg T swit | e st aq #6 aqd

T, I ATAT AT SALAT FATEHTT AT | FAAFAAT 1§ ATSEHA |
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What is the nature of karma to be adopted by a person desiring to attain liberation? What is the
nature of sIFH? Here the knowledge of the true nature of the Individual Self who is the doer is
told by the word 3r%". What is the nature of the karma to be adopted and the knowledge of Self
which is part of it — in these two aspects even the most knowledgeable ones are perplexed —
means they do not know the real nature as it is. | will teach you such karma which has
knowledge embedded in it. Knowing which — meaning adopting and practicing which you will get
rid of 3T[9 or the bondage of samsara. It is well known that the knowledge of karma that is

ordained has the fruit of the nature of practice only.

FEAATUET FH: — In order to make it clear that the terms F and 1% used here are not about
something different from the karmayoga being taught so far, Bhashya says & HTOTET FHHT:.
Further it will be made clear (4-18) that both ¥ and 3%+ are parts of the same karmayoga.
Here also it is said as — <1 FH Ta&3TH..

AT 87 FH & =9 ? - The difficulty in knowing the nature of karma is indicated by &g
TR, So it is not just any karma done by any other adhikari but what is to be done by a

mumukshu and that is why it is so difficult to understand.

a7 TR ? SThd =TT T SATCHAT ATATEISTFH 3994 — The word T%H does not mean absence of
FH, it is not FHATATA but ATHAT ATATFIATH. It is needed for the ST of the doer and so said

as ..

AT FH qaeaid A F o TG (A I9AT Fa: fagie: 19 @ifgar:,— Meaning of Fa3: is in this

context fagTH: - the knowledgeable ones.

TITEq 7 ST+ — The word HIf24aT: implies ST or not knowing and =TT - not knowing it as

it is. Both are together told in Bhashya as I¥1aq = STfea. They are perplexed by the shastras.

TAH AeaasTT I FH a4 d TA&ATH; - This is a very unique meaning according to our Bhashya
and it is in line with the context here. Though the sloka starts with Krishna teaching two aspects
— & =9 T sr8fa...the second-half of sloka has @< F¥ Ya&4T¥ — addressed by one word FH
and earlier also T FHa (3-7), further in next sloka AT FHUIT T, So FH is the main aspect
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and 3TFH is its attribute can be understood. So the meaning of T in T FHIAEATIH is given in
Bhashya as TaH =R a=IT I FH.

T ATcAT SASTH FLLATY HHTLa+ETq 71e3H — Getting rid of the bondage of samsara is the ultimate
benefit and so Bhashya is SHTawaTq A&7, Mula sloka has Iq STeaT AIEF# — Bhashya is S8

for AT because

FASTRHAT (2 AISTHRAH — The fruit of knowledge is adoption in practice. The knowledge of
what is ought to be done would lead one naturally to practicing the same. So FHT7 or
knowledge of karma is the means to practice or SST. So the word FTe@T indicates both FHTT
and TI8T9 by means of TsgeateTuT — that is together without leaving out the prime meaning. In
the 15t sloka here it was already told as F& FHa TEATT ¥ — perform or practice karmayoga
was told. So here if it is taken as mere knowledge without TIST the teaching ordaining ST
which was told would be futile. So here the meaning of ST is to be taken as T and ST
and so Bhashya is FTcaT I8 So it is not simply knowing — ok | have known then what? This

question arises — then it has to be put to practice which is the purpose of knowing.

Sloka 17

F: ITET GAAAT? Z(Q T 3Me-

What was told earlier as FaaTsea= HifgaT: - why is it that it is so difficult to understand the nature
of karma is going to be taught now. The reason is that there are several aspects to be known

about karma, vikarma, akarma and so on. That is explained in Bhashya starting with TATq -
FHUT g ANg= Aged 7 {Fd: |
FFHOTE TG AT FHT T 11 17 ||

2 Due to what reason FH: 7T a7 there is the aspect of karma also which is to be known
faswT: = Aig=aH it is also to be known about the different varieties of karmas JFH= diaed
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there is also to be known about 9 or knowledge FHUT: ITfd: 24T the way of knowing the nature

of karma is inscrutable.

g1 — inscrutable, inobtrusive, unfathomable, impossible of investigation

TEAT AT FHEaET F1Gea¥ A1ed; - The reason due to which there is to be known about

the nature of Karma which is the means to liberation;

fafor =, e REsrasa, TS =, fAfdaar srast w7 fad - that there is
also to be known about fa=#; which is the karma found in several forms such as e (ordained
regular karmas), Af8fxr= (ordained occasional karmas) and FT=T (vedic karmas performed with
some fruit in mind) and also the forms such as =TS+ (earning material needed and so on) etc

which assist in performance of nitya and such karmas.

AT T o TNGoAH AT | TEAT gras=T THEAT: FHOT 7LQ: - And also there is to be known about

w7 or knowledge. For that reason only the way to understand the nature of karmas with

respect to one desirous of attaining liberation is inscrutable or unfathomabile.

Ao igead - MafRersrasasaRt #H s e wRasy Ardswaaan
THATETI AT T, Aadg ‘SATGATIHSHT Frawl (AT, 2-41) TIT T ITHH 319 7 38 TS |

The aspect to be known about fa=%# is that having the firm decision in mind that one who is after
liberation — H&T — should leave out the variety of benefits that are seen in the nitya, naimittika,
kaamya, dravyaarjane and such karmas and think that all these fruits or benefits are only means

for the purpose of attaining liberation and so the ultimate benefit of all these are that only — they

all have T=aTT=ITdea. This has already been detailed in the 41st sloka — sTaaTATIAT gl(:g: ThT

and so will not be detailed here.

TEATA ATAATITHT FHETET A1Ze4H A1ed, - There are several things to be known about the
nature of karma is told in sloka as F#uTl f2 =% aTg=aH — that would mean that one has to

definitely know and decide the specific aspects about the nature of karma. That is why Bhashya

says FHEAEY FIFeAH ATed. The word Fa&T in bhashya also indicates that in TgT FHOIT IT(q:, the
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word T is to be taken to mean ITE=TYHT — the way in which it has to be known and

understood and then ofcourse put to practice.

e =7; Mo RRER =T, TETEIIEATSH TR =, fAfaea sras 6 & - The
meaning of word T, 37 etc are unique to our Bhashya. fa&# is not to be interpreted as per
Vishnu purana sloka — aTafoeT faaedT (. 3-18-97) where fa®# means fa%g#H - acts
opposed to dharma. So the STEFT {3 is to be taken to mean afaex and that too ST afaes — the

variety in karmas that is to be put to practice. That variety is well known in the form of e,

afafrsd and FTTIFH etc and also anything else needed to practice these — such as =TI

etc.

FFHHTT AT 7 AlGeAH Aed — The meaning of FH is AT which is embedded in karmayoga. Here
the meanings for f3% and 3r=# given by other commentators as prohibited karma for vikarma
and ‘keeping quient without doing anything’ for akarma are not accepted by us as it would

contradict the conclusion T FHUT T

TEAT AT THEAT: FHUT 1A — The word ITEAT means FETa9e@d — impossible to enter. Here it is
through knowledge and that is indicated in Bhashya as TgaT gfa=mr.

T AT - M AR TG A TSRl FHI FAEHT dTded TcasT AIHmwadadr
THITETIATIEaTH; - What is that is to be known by a TH& even with respect to karmas which

are done for various fruits? That is summarized as ATEHFHATAT THATHTI AT TTH.

TAG SATATIT AT Gl (AT, 2-41) T TF IHA 31d T 3¢ TS - Since it is already taught

earlier it is not explained again — it can be taken as by Bhashyakarar or by Bhagavan Krishna.

Sloka 18

FHTHHOIN: TIGoAH G —

The aspect to be known about ¥ (FHFT) and TFH (AT related to that) is taught in the

following sloka.
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FHUIFT T: GASHATO T FHH T: |
q FEATATAY T Teh: Foarhdda |1 18 ||

T: AT TFH 79347 One who sees the real knowledge of the Individual Self in karma T: ST Tor
FH in the same way, one who sees karma in the knowledge of the Atman &: I I he is
an intelligent one among humans #: I<t: he is only eligible for moksha. #: W?Fﬁ% He is the

one who does all ordained karmas.

We have to note the special meanings for some of the words here according to context.

Akarma, yuktaha, krutsnakarmakrut etc.

The gist is that while doing karmayoga, one has to contemplate on the knowledge of the Atman
and while doing Jnanayoga, one has to be doing the ordained duties. Only such a person will be

eligible for liberation as he is the one who practices the teaching of the shastras properly.

HFHHLTST T FHAL TEAH ATCHATTH I=4d — By the word JFH here, what is meant is ST,

knowledge of the Self which is different from karma and which is being discussed here.

FHOT FHIHT0 TF STASATH T: TLA SAFHIO F ACHAT TIA U T: FH 9237 — So the meaning is
one who sees knowledge of Self while performing karmayoga and one who sees karma while

being steadfast in contemplation of Self.

o S wata? BT T w9 A TITe T E e ST T2 999, T 9 A9 FHIOT SAeasiaadr
FATHRIR T: 7935 i S WA, - what is meant by this? One who realizes the karma which is
being performed as being of the form of knowledge due to the continuous contemplation of the
knowledge of the Self. Similarly one who treats the knowledge of self as being of the form of

Karma as it has in it the contemplation of Self as a necessary part.

Ty i} 07 sarerameTeTIaraT |fa ag SWa gva« wafd — So, while doing the karma if

one contemplates on the real nature of the Self who is the doer, both these will get fulfilled.

T ACAITATA TN FH T2 994 F FIGHT FeAArardfag, sy T I<h: Medre: T

FATHT FeATATIF] — In this way one who views karma which has in it the contemplation of
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the real nature of the Self is an intelligent one. He is the one who knows what is to be known
from the entire shastras. He is a Iz# meaning one who deserves liberation. He is the one who

performs all that is ordained in the shastras.

What was told in previous sloka as FHUT g™ 15+ is told here as FHIOT sH# I: 794 — what
is to be known in Karma and sT&HUrE alT@aaH is answered as STHHUT o FH T: meaning what is to

be known in FTH.

FFTITea 31 FHA T IEQAH ATHATTH 3=9d — So, the meaning of =¥ accordingly is given as
ATHATT and not ATA-TATI-FAqATAH ST, it is not jnanayoga without any karma. So the
It of 3 is FHAL — what is being taught here is karmayoga and in that F# and ST are

both present and FHa¥q means the aspect of knowledge of self. So 3 in Bhashya means

FHTET-ITELT THT,

FHIOT THIHTOr U SATCHSATH T2 T9AT SAFHTOT o SATCHSATT aGHIT UF I: FH 9947 — This is the
explanation for the sloka. The avadharanas T in FHOT fFIHTIT U=, STHTTH FdHTH U eliminates

the doubt that karma and jnana are not related.

o 3<h wafd? — Many doubts arise here — there is no need for sTe@<T™ while performing karma;
while doing karma it is extremely difficult to contemplate simultaneously on knowledge of self;
while contemplating on Self it is impossible to be performing karma; and so on. All these are
clarified here. It is not impossible to do both at the same time. Shastra ordains only karma which
is qualified by knowledge of Self. So there is no for=9T=ITea - these two aspects are not two
different things taught by shastra but a qualified one. That is, while one is able to walk and see
at the same time; or walk, see and talk and also think about something else; listen to something
and eat at the same time and so on. These are seen in practice. So it is not impossible to do
two things at the same time is the bhava. Also, one cannot say there is no use doing two things

at the same time like that.

FFEATIR UF ¥ STeHATA TR T e T AT T2 T, T o AT FHHIOT e qaqdT HHIRE T2 T
T S<h watd;
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TRIATOr 8 FH 0T g AT AT TR T o T | 98 SWH JF0 HAafd — SWIH means FHATr= of
FH and FHATATA of .

T ATCHATATEI T TATH FH T: T9AG F FIgAT Feaamarifag — The meaning of FiEaT with
AT 7 is one who has YFET gf&: - so one who has understood the meanings of entire
shastra. Also, this is inline with what is told later in the sloka as FEAFHFA.

N

HAISAY & Ih: HIEATATE: — So the words FFEAT and FaFHFq indicate ST and SIS and so the
waaT the fruits for which such a person will become eligible has to be told by I<%: and so

Bhashya is HT&TTs..

q U FAHHF TS - One who is addressed as & &, T T only is FeAFHFI and
SO H Ud FeaATHT .

Sloka 19
AL THRAHTOMET FHOI TR AT F9H STTd? T g —

How can the sTTATT or being of the form of knowledge be told of the actions or & which are

seen being performed? Is the doubt which is answered here:
TET G GHIGNT: FIAGSHeqaodr: |
AMTHATHATI qHTE: Tioed F4T: 1119 ||

TET g9 FATLFAT: One whose pursuits or activities of all kinds are FTH-ggseaatsar: bereft of
association with the fruits and the idea of oneness or identity with & (matter) @ 9fo=d such a
knowledgeable one F&T: AATRIEIEFATN Tg: has his sins burnt in the fire of the form of the

knowledge of the Self, say those who are well versed in the shastras.

T THET: 99 sATSHIRA [hhwHgaH- For one who is a mumukshu — desirous of getting

liberated, all actions — starting with the wordly activities such as earning materialistic

requirements etc.
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RefEREeTaET-FIaaT=T: - and including entire set of karmas such as A<, Af&f=* and
HTET

FHATSIAT: - FAASI QAT FHTATAAT: = - THAT TG o AT, THIFed ATAET GHheq: ;
T A eI ST -G hadT dgfedT:;— are without desire for fruits and without the wrong
knowledge of identity of Self with matter and its qualities due to the meditation of the nature of

the Self as being detached from matter

TH - TF FH FAT9 II0ST FH AT T TRIS TIRIAT SRET= A 0 31g: q<a=T: — FSuch a
knowledgeable one is told to be having all his sins burnt by the fire of the form of the knowledge

of the real nature of the Self — by those well versed in the shastras.

A FHON ATTRIEH STTd — For that reason karma being of the form of knowledge is

reasonable.

The doubt which arises here is this: How can a karma which is seen to be being done be said
as having the form of knowledge? Shastra or logic cannot establish something which is opposed
what is directly perceived? Something which is lost for a long time but a small remnant of it is
still present in the memory can be said to be of the form of knowledge. But how can the karma

which is being done only be told to be of the form of knowledge?

O N

T HHEAT: 9 FATSATGA T FRR T A R R e TR HTH T AT: — The word &9 in mula

sloka is without any reduction in scope and so Bhashya says 3=TsiMT(% also.

FTHATSTAT: HAASI GdT: HFeTaroial: = - THedT T o SATCHTTH ThIhed ST Heahed: |

T A AR e e =T -Ava T IhadT dafedT:; - This is a special interpretation in our bhashya. The

AT for the word FTHHEHT is neither T TG HLHT: nor FHTATAT ASHeT: but FTHE TFHeTH — it
is 5= 9HTE because both words are having importance. So it is to be taken as FTHEAEFHATHT

FfSTaT:. The e applicable in karma prakarana is nothing but TTHET — interest in or association
with the fruits and so FTHAIAT: means FAFSIATSIAT:.

Heheaa orar: o - YHedT TaIor: o ACHTTH Tehihed STIava §Feq: - And, 5% here is not

FHEMESHT because if that is absent, ST itself is not possible. When one is trying to do
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karma, it cannot be without sankalpa. It is also not %78+ because the same has already
been told as F1H. So it has to have some meaning which is useful in this context of teaching of
knowledge of Self detached from matter. So Bhashya is according to it. In the word &geT, &
means THIFTT or idea of oneness or identity and F=T means HT{~asiT= — wrong knowledge or
confusion. Having an idea that the body which is the modification of matter or Y& is sTeAT or

the Self.

TN THIdhed SIa==T9H means thinking that the specific acts that ensue due to the qualities of
matter or due to Self OR thinking that the forms of 3@, I etc which are due to the qualities of
qca, T, 7Y of matter and also qualities such as e, FE, qFAA, FT — being fat, thin,

fair or dark etc are all qualities of Atman. This includes thinking such as house etc which are not

one’s as belonging to one etc. One who is devoid of this kind of an intellect is FTHATHIATI.

O N

T TR = - ThadT aafeal: - This is attained when one is steadfast in the

contemplation of the Self as being detached from matter.

TH - U FH FA0 qrved — Such a person is a 79ed — one who has the clear distinct knowledge
of body which is to be rejected and Self which is to be accepted — 27-3UTa™ &= —

discriminatory knowledge of what is good and what is not. 97T means FgTaTgeT T Tg"%: qULT -
T 1T 3 afvea:.

FH T T ATCHATI T SV T= MR HT9H 3lTg: qwa=T: — FSuch a knowledgeable one has all
his sins of yore burnt by the fire of the form of knowledge of the real nature of the Self which is
very much an essential and embedded part of karma. The word ST=1==% is also significant. It
does not destroy the karma being done because then karmayoga itself will be futile. It is also not
what is going to be done in future after starting karmayoga as that has to be destroyed by the
power of upasane or bhaktiyoga. So it is pracheenakarma. So here ST is not some other
independent knowledge but according to context where karmayoga is being taught and in that
the importance of knowledge of Self as being part of karma is being taught, it has to be

interpreted accordingly.
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d<a=11: means those who have the right knowledge about the Self who is to be attained and also

about karmayoga which is the means to attain such a knowledge are called as d<a=1T: here.

T FHON STTHTHTA H{ I99=rd — Because of all these, the fact that karma is FTATRIT is

reasonable.

Sloka 20

Tag T fagenta -
TFAT FHHATHS (Aeaqar [Hrsa: |
FHv RS A et a: 120 ||

FHEATAST TFAT Having given up desire in the fruits of karma =¥ not having the idea of
support in the impermanent body fReaqH: having fully satisfied in the contemplation of the
eternal Self FHUITHIF<TsTT & such a person, though engaged with all willingness in the karma
79 fHfYq FATT remains as though he has not done anything.

FARAAS Tl Maqar A et T qa:, R st srragfeRar T st sat
— Having given up the desire for fruits and being fully satisfied or having all desires fulfilled only
in the contemplation of Self and not having the idea of support or shelter in the body which is

impermanent — does karmas with such a mind.

T HHTOT e Tg«: A4 7 T g FF FUf; FARAT FHTHTEd ta FUTT 5a9: — though
such a person does karmas with lot of willingness, does not actually do any karma — means with
the pretext of doing karma he will actually be doing SITATHITH only - that is continuous

contemplation of Self only.

FHRAES AFAT HAGHT e T UF Ja: - Many words in this sloka have special meanings.
The word fAeag: does not mean always being satisfied but e srewf= T&:. What was told in

previous sloka as FTHATSAT: is explained as TF@T FHEATHTH. The word FEFeTatsaT: in
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previous sloka implies that what is eternal and permanent has to be accepted — so Bhashya is

A T = U g

AT SrfRaaear seragfaetear a: AT FAUTT — This is not about place etc which are =T —
or support/shelter/base etc because such things cannot be given up. So whatever the people of
this world think as the support — which is matter or S@i%r which is not permanent — which is e
— is told here. Atman is the supporter of body and not the other way. So not thinking that body is
the support because body which is a modification of Prakruti is not permanent while the Self is

eternal.

T FHHTOT STHAEAT TG0 AT F UF Fhf=q w7 FUTT; - The meaning of AT in SRS is given
as e or TaFI<d — single mindedness or with lot of willingness. The mula sloka just says

= iy FUTT — it actually means = FHfYq F+ FTT as it does not negate .

FHIIRSE STTHTHITHE U FUTT sca9: — Even if such a person is doing karma, he does not do any
karma - sounds contradicting — so explained as he actually does ATATHITH only with the pretext
of karma. He will be performing karma but he is so steadfast at the same time in the

contemplation of Self that he actually does that only. So karmayoga is actually only making the

senses involve in objects which are favourable and prevents the senses from fEodafas=E=r.

Sloka 21
q: 1T FHUT AATRRAT TF fasead —
Again the aspect of karma being of the form of knowledge is going to be examined further.

The aspect of knowledge in karma was taught in sloka = H HHTLFAT: (4-19), and the same

was explained in TFAT FHFATHS (4-20). Now in the next 3 slokas, that aspect is going to be
further researched. So there is no T9=<FaIT. Because this aspect is most difficult to understand
and it is told in several places, they are all summarized here and also that it is of utmost

importance, it is going to be told further here.
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R awadurarg: |
AT Fae FH FAATHIC Fhfeasw 11 21 ||

fa=Teft: Being devoid of desire in the fruits of karma Taf=<TeAT having controlled his chitta and

mind @FHAIRIE: having given up all ownership Fae LT FH Fa though doing karma

needed for mere supporting of the body f&feat AT such a one does not get the defects
which bind him.

Fsft: Pefawentatr:, et aafmae:, aeadafar: srdwsHaaT R

AAATRIRATr ATaSi1d haet ATOH TT FH Fa [hfed¥ GETL T AW | FMFASTATHHEIRT:
FATHHINIT TS TYT TCHTH 79T T |

fa¥1eft: means not having any desire in the fruits of karma. Faf==THT means one who has

controlled =< and AL RIAITAIg: means having an idea of non-posession in matter and
material things (modifications of matter) as the only benefit he is interested in gaining is the
knowledge of the Self. Such a person, though is engaged in karma such as supporting the body
lifelong, he does not get into samsara again. That means without entering into SITHST or
AN in between, he attains the vision of the Self by karmayoga itself. (then he performs

bhaktiyoga and gets liberation — that is how he does not get into samsara is to be understood).

fAreft: fRtawaTsEtea: — The meaning of fTefi: is not giving up every desire such as attaining
FHYTSHT that is abundance of karmayoga which is to be desired. So it is commented as

fRTaweTtH= =4 — not having desire in fruits of karma which are done.

TAf==THAT Tq=HAT:, - The word Ta==TeAT indicates what is to be controlled and so the
difference between what is controlled and the controller has to be highlighted. So the meaning
of SITeHT is to be noted here. It means #9H or mind here. = means a particular state of the

mind - TEEATI9Y. The same meaning can be seen in SriBhashya (2-4-5) while commenting on

the sutra ‘gFaTaa=] fFdsdar 997 where the Brihadaranyaka mantra ‘T9r& & JTOTT: STCHT TRTEIT:
(9. 5-9-4)’ the word 3TcHT is given the meaning #H. Bhashyakarar comments there — ‘S7&q9913-
AT AT - <T-9ETq 99 UF JEeagga-=d-2ea: ATReTd id THE-aaror. So the meaning
is FaTaTa=afgaaAT: - having a mind which does not think of anything other than the Self. In
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the context of creation — gfew<uTs, the word iz etc would mean AZq which is the modification

of =<k or FAYHII. So the meanings of these words are highly contextual is to be noted.

AHEAT U G: ATCHFIISAATAT THFAITHFTAEq FHATL AT — The meaning of Fa9R3rg: includes
everything from matter to material things — 73, RIS etc. of all types. The samasa for this

is FATATT: TRUE: FAUIIE: - leaving out T - idea of possession or ownership in
everything.

TS 1d e ATEH UF FH Fa (hieas J91 7 I — The word 91T indicates that it is as
long as one has 917, So commented as FTaw(1aH — as long as one lives or lifelong. For a gt
the association of things related to «T¥i¥ is difficult to give up. Or it can be taken as not having
interest in fruits of karma etc which are related to the mind. Or, it can also mean «T<I% Fa w7
may also mean only for purposes of supporting the body and not for purposes of ¥ etc. Or it

can also be taken to indicate the distinction from Jnanayoga.

Other commentators have taken the meaning as pertaining to a sanyasi but Bhashyakarar

applies it to all.

AT ST R FaAFHANT Td U7 AT 72717 Ta2: — The meaning of Fa« #4 is also
significant. This does not exclude o=t and such karmas. So the word @< is commented as

FAYTd: and Fae FH means A ST Gd: FAARHANH. This is significant in our

Bhashya — one can attain the vision of the Self directly by Karmayoga itself without entering into

Jnanayoga.
Sloka 22

TTRTATHEGE! GraTdidr AT |
aw: RgmafEE) 9 Farfe 7 FRasaa 122 ||

Tg=graTHEqE: One who is fully contented with whatever comes by itself E5TdTa: one who is
untouched by the dualities such as cold, heat etc. f3ET: one who is without envy or jealousy
o gr stfagr = 911 one who treats equallly gains and losses F@Td 7 [Haead such a person does

not get bound though performing karma.
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AT AR - aqS: raTd I ATt et srasa-iarsiies:, ffaE:
g E-raE AT vy fAvrawer: g R a7 garfrty sarRftgeafger:
TR F9 TF FedT A9 TSt @ sfw, 7 R, 7 99 s |

One who is happy and contented with whatever one gets without any effort for the purposes of
maintaining the body, one who tolerates the dualities of life such as cold, heat etc. as
unavoidable till the completion of adopted means. Not being jealous of others due to the clear
understanding that whatever bad happens is due to one’s own karma. Treating equally gains
such as win and losses in war and other karmas. Such a person will not get into samsara even

though he is engaged only in karma and not having === or not adopting jnanayoga.

In the previous sloka it was told e @ FH Fad 7 AT Hicawdq]. But for supporting the
body one has to be engaged in earning materials, winning wars and so on based on varna,
ashrama etc. During such acts, one may get hurt due to weapons etc. and experiencing cold,
heat and such dualities also is unavoidable. And, if anyone obstructs or opposes, we may get
angry with such persons. If our efforts yield fruits, we may feel elated and if not, we get
depressed. So all these things are possible and these are all against the practice of karmayoga
and hence prevent one from performing karmayoga. So how can such a person get rid of

samsara? Is the doubt which is answered here.

TEog AL AR - aqa+qE: — The word Tg=graTaEqE: is commented thus. It indicates

giving up any efforts specifically for purposes of supporting the body and just being contended
with whatever comes by itself. So it does not bar all activities but 3Tf¥= = - having an interest is

only barred in engaging in acts to support body etc.. In Ramayana we find a mention of sages

who were g&qTaAT: H@Tar1: etc — they were performing penance. Some would just stretch their
hands to receive any food given if someone comes and gives them there. Some would not even
do that. They would just open their mouth if anyone gives food directly into their mouth. Etc. If
no ones comes to give food, they are least bothered. Tg==TaATHEIE: is like that. It means if
something is obtained to support the body, one should not again try to get something else more

likeable, having better taste and so on.
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FEETA I ATACETEAHHT st a-sfiqreurteag: — Was told earlier as ATATET9ITE] Fied ™
ftarSTgEg@aT: etc.

T AR ATag s a-TaFa M= 93y fairqaa: — Does not envy others. Because of
justifying with reasons that 319 - anything bad happens to one only due to one’s own karmas
and not due to others. Things such as Sun’s heat etc cause pain due to one’s own karma and

similarly any sf9¥ is treated.

[enN [enN

aw: [ET afaT o ZETfeway SATRAgeaagedr: gaf=: — It is similar to what was told earlier in

N

slokas @& THFAT ATATATAT STATSTAT (2-38), e HILAT: HHT aaT (2-48) etc.

FH U FedT AT — Mula sloka just has F@TT and here it means FHa FeaTiy.

AT AT oo — 7 aewd does not mean even if the causes of bondage exist one does not
get bound. So it is made clear as FTA{AST faAT 9. It means without engaging in FTFIRT after
FHIRT but directly by Karmayoga itself without even entering into Jnanayoga. The
contemplation on the Self which is very much part of Karmayoga itself would lead one to the

vision of the Self is the meaning.

7 fAeread, 7 991 wfaT=rd — So when gets the end result of FTFET through Karmayoa itself, one

does not get bound to samsara.

Sloka 23
TIESE e AT RIq=ad: |
TATATILG: FH qHI Tiaeaa 1 23 ||

AMTEteIa=ad: One who has his mind steadfast in the Self Ta&=3=7 and due to that not having
any attachment to anything else <+ one who has got rid of all ownership T=TT T=¥d: who is
performing only for purposes of Yajna &9 @&% Tfa<fi=ra karma of yore will get destroyed

completely.
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A EAINTE eI dHTEEA Auadieqaas e aq ta MfgeaferRAdwe soaauasiReddwa
FAATET [T ARG TTHIH FH G0y T aq 799 effaa |

Not having attachment to or not being associated with anything other than the knowledge of the

Self due to the mind being firmly established in the contemplation of the Self, due to that reason

only not having the idea of possession or ownership in anything, started to engage oneself in I3
and such karmas being qualified as taught above, such a persons karmas of yore which are

responsible for binding one to samsara would get completely destroyed.

In the previous two slokas it was told =FET FHRATHSIH, AHEATIE:, A=A etc. which
was giving up attachment consciously g’%fﬁ% Now it is told that such a person would naturally
be without any attachment even though he would be engaged in performance of Z=4Tsi< and
others for purposes of I3 etc. And due to the power of Karmayoga, the karmas which were

obstructing would get completely destroyed.

eI EIaAgeaT — Due to giving up attachment etc consciously, such a person’s mind
will be firmly established in the contemplation of the knowledge of the Self. So now there will be

no need to control it any more.

fATaafaaeasea - And because of the contemplation of Self which is incomparably joyful,

attachments would have got destroyed @aTHAT — along with any reminiscent impressions.

o C

aq ua AfeaRargfafadwes — Such a person need not by himself give up Fa7arg but

everything would get detached from him.

SHEAATAATRHA IS AT [EUET T = H FHH T3 Tt 3 =:9r9 &i=d — For such
a person who is engaged in proper means as taught without any obstructions, all the karmas
which are obstructing the attainment of the vision of the Self would get completely destroyed.
Here wfa=fiaa with respect to karma means they would not bind him with the fruits and it actually
means Bhagavan would withdraw his sankalpa to give the fruits of karmas obstructing

ATHIATATHTL.
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The word T=T¥ indicates that what is prohibited is doing karmas for the sake of self satisfaction
etc. So such a person does karmas as yajna — as sRTa<1<144. So here the anvaya for T
sttt is with FH. And sI/=Id: also naturally applies to karma and Bhashya is FoTRFdHgTx
FATATAE.

Sloka 24

T AR e ST E T adT FHUT TR I | TIT GaeT GG FH:
T A RN TCHFH AT A I adT ATATRIEH TG —

The fact of Karma being of the form of contemplation of the knowledge of the Self due to it
having the contemplation of the nature of Self detached from matter. Now the STHTHTZA or
being of the form of knowledge due to all karmas along with the associated paraphernalia

having Paramapurusha who is none other than 9Zsg] as the inner-self.

This is the T with previous sloka as here also the FTTHRE of karma is taught in another

way — through the contemplation that all karmas along with paraphernalia are all

TS AT A &I TeH .
TFET — in Bhashya means all karmas of the form of f&er, 9f%f<r® and so on.

TIFTET — means karmas having #%, #4, g9 and other things. These are the 2f&s used such

as TgTae(a, 3T etc. the ladle with which havis is offered.

A AT e T H AT =T I<haaT — The word g in the primary sense means T=UITH is
established in Sribhashya in the beginning itself. Even here when primary sense is applicable
one should not resort to secondary sense and so bhashya is according to that. It is also

established by shastra that everything is having Paramapurusha as inner-controller.

ERIRMEREEENIRIECUIEAE]
TR AT Tt FE[HRHAHTEAT 11 24 ||
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ST 5] &f4: The offering or havis which is an effect of parabrahman and has Sruk or ladle
and other offering implements which are also effects of paraabrahman ST FJ[UT gaH has
been offered to the Agni which is also an effect of parabrahman by the doer who is also an
effect of parabrahman. SE[FHEHATIEMT a9 By such a doer who firmly contemplates on the fact
that all karmas are effects of parabrahman Fg[a@ T=a=3H the nature of the individual Self who is

also of the form of an effect of the Parabrahman is to be attained.

sgrdurafa g fadreaq,; sreda sme = sdor g, ag sgrericaTg sig, - The word FRTIO

qualifies havis. 9T is that using which havis (or offering) is offered — and that is ladle etc [,

9 and such. Because that is an effect of Brahman, it is addressed as Brahma itself.

g T AT TEAFTIUR, - The instruments such as ladle (sruk) etc addressed as Brahma
here and which are the means to offering havis — that is told as [T here.

g &f9: ST g4 &9 7 FA, - The Havis which has instruments such as sruk etc that are

effects of Brahman as the sacrificial material is by itself an effect of Parabrahman.

ST SIS STHT ST ot oy, 3 O o SIg[TeHhaaT SIg[Ha — S T TuTery, 9 SgrehsaATie:
— Because the Havis which is an effect of Brahman is offered unto the fire (agni) which is also

an effect of Brahman by the doer who is also an effect of Brahman, entire karma is sSg[TcH= or

having Brahman as the inner controller and so everything is sSIg[HZ — thus one who contemplates

such a person is called SEFHEHATIE:.

AT TEFA-GHTTEAT 5G] TF A, FETHFAAT SGTH AcHEa®q T4 - By such a sadhaka
who is FETFHFATTE, Jivatmasvarupa or the essential nature of the Individual Self who is also

Parabrahmatmaka having Parabrahman as the Atman or inner-controller, is to be attained.

RO FRaTol i TR U9 SAqaraTH<hadT ST — So the karma being performed by

a Mumukshu (one who is desirous of attaining liberation) is FITAT®TX or of the form of knowledge

of the Atman due to the contemplation that it is TXsg[TcH.

TATRTHTaA T ETEAH — That is a direct means to attaining the vision of the individual Self.
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T AR STEEE™e 3 — Meaning without the need for something in between such as sTTfaST
it is a direct means to achieving sTeqTaT.

FETIOTTHTT ier: TAersad; ST d 3+ Sid a9 JTTE, T8 Fg[HAATE od], - The word 39T is by
means of FXUSIT — instrumental, ST 3+ =TT 3907 FATTR. If the meaning of T is taken

as Y& - offering, it would lead to T=f<F in FRTT gaH. FZFAATT has to be included for

everything. So it is not gfefafer in 7% etc. that thinking that sruk is Brahman like #4T s
SUTHIT — ATET H7atd etc. But it is due to the fact that they are all effects of Brahman — &[T —

as Brahman is the inner controller of all. It is not Ta=a=rT.

STE] T g3 Aoy, E] g i g #=4 F %9, - The anvaya [Tl g4 o] -

is THatHd. There is a nyaya that AT dHaTaad qTFTHae] 104d. So it is not treated as two

sentences but one — FETIY g FFT and explained as FTIU gf4: T 7 FR[T.

FEITUT TR STUT SV FoA1 gaw; ST 64 FH Fg[THFHAAT FE[HAH - ST T: THTE, T TZ[HHAATE: —
The anvaya between first half and second half of sloka is indicated clearly by =fa =: @@Ta=. All
things such as sruk, havis, agni etc are addressed as instruments and so the doer is told as

ST FAT gaq. Addressing everything as 7] itself is explained as Fg[TeHFTAT F&AIH. It is due
to the fact that everything is an effect of Brahman, everything is 9<i¥ to Brahman and everything

has Brahman as inner-self or controller. So meaning of SIg[HT is not TaEYT but AZ[TcHFA. ATHT

is one who is I, 2MeTT and 9T and 997 is A==, 39T and 9.

Meaning of FHTIE: is FHTET — doing ST =&, Contemplating like that. [T FHUT THTTE:
ATEET TET T TATE: or TZ[ET FH THTE ATHE.

A FE[HH-THTEAT ] U TeqeqH, FE[THHTAT TZ[AH AHEAEY TqedH — The ATIF who is
performing Karmayoga achieves the direct vision of the Self through Karmayoga and that is also

addressed as Brahma along with all the paraphernalia such as sruk, havis, agni etc. So

Bhashya is SE[THHIAT FTE[TH ATCHETRY e o4,
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HAEOT Fha AT i TRagTeHaH U Saqaea T g<hadr ST — conclusion is that the karma being

performed by a mumukshu is Jnaanaakaara because of contemplating that it is

parabrahmaatmaka.
ATATITHTAA [FAHTEAH; T A S8 T s — Meaning of word T4 in &[4 in mula sloka is
explained by the bhashya as STATRTHTAA HAATEAH; T ATHHSTAGT=. This is a significant

interpretation in our Bhashya. The meaning of =a=4H is told as #T&=H in Bhashya.

Madhvacharya says — FaHdgag[g=ad | TEfF-aaT-Tga<arg 7 § Jeeasaeard |

Shankarabhashya — TEATH F&[98 TAH SATHSHAT HgW: TARATATA: |

So FE[A%E 94, 99 @ieas g are all explained in our sidhanta as everything being Sg[T# and
not identity with Brahman in svarupa but existing as separate entities being inseparably

associated with Brahman through the relation of sT¥izTeRwTa.
Sloka 25

Thus establishing that karma is of the form of knowledge (Jnaanaakaara), the varieties of

karmayoga are going to be told in the next six slokas.
TFHATIE I AR U |
FETEUR 5 FAaraseata 1125 ||

AT AT Some karmayogis 3@ TsT8Ha T9TEd perform DaivaYajna itself with sincerity sT9¥
T[T Some others in the fire which is an effect of Brahman == = Sus[Eatd perform homa

with Yajna with the instruments or implements of Yajna itself.

F - IFATEAEY, ITH UL FHAT: T - a1 T T i Fafea s | o) sgrt a5 999
T SUSEATd | 37 AT g FTIRATETE Fad | ‘FTIo 7] gfar:’ 3 = Ingrai=st

www.sadagopan.org Page 71 of 105



<99 means of the form of worship of Gods and some Karmayogis resort to it. They are steadfast
in that only. Some others offer Yajna through Yajna in the fire which is of the form of an effect of
Parabrahman. The word Yajna here is used in the sense of instruments such as ladle and

others. As told earlier SE[TIT g gfa: - they are steadfast in yagas and homas.

39 — IFqrEaEY a9, - Daiva means related to Devas or Gods. And that is of the form of
worshipping Gods. The avadharana 3@®a and 3T9Y indicate that it is a separate variery in
Karmayoga. Because of 3@dm=+ it is different from Yaga or Homa etc. Though Yaga and homa
are also in a way worship of gods, the word 315+ is well know for worship of respective forms of

the Gods directly.

AL FHATR: TATE — A~ | T UF 987 Fafva s — Since it is Karmayoga prakarana,
IR means FAA:. The same was also commented in 3 chapter 3 sloka — ‘STHFRIT
TS FHARE ATRET (3-3). The word Fa= in Bhashya indicates it is not =g or gfEfafer

which is also a type of upasane. This is continuous performance of devatarchane. In this

prakaran the words 54T, 3UTEH etc indicate continuously being favourable towards the God
worshipped by all three means — FXEI-ATHFAG T — FHIAT, ATAT, T94T. So this is not mere
meditation or €T alone. The specialty of a Karmayogi is that he is steadfast in such
performance as told in shastras which differentiates such a karmayogi from others who also do

devatarchane in nitya karmas etc..

AL FETAT T T3 UF ITATA | T T g FATRATATGA Fad | FETI0 7g] afa:’ 3fa =qmae
AN HAT ST Taf~d —A doubt arises here. In the sloka FE[TI sg[gfa: - why can't it be taken as

telling a variety of karmayoga and here what is told as 3T9¥ would refer to that only. The answer

is that the sloka Brahmaarpanam does not talk of karmayoga bheda (or a type of karmayoga)

but there it is taught that in all karmayogas one should do STE[THEHATTHTT — this quality should
be present in all. It is generally told as sg[FHEATIEAT. So there is no variety of karmayoga told in

that sloka.

Here the word in dvitiya vibhakti - 75 means Havis and in trutiya vibhakti - 739 — means sruk

and others as it cannot mean TFETET or ITHTH as they cannot be addressed as grasx or

www.sadagopan.org Page 72 of 105



grETa. So the words I, S&atd are all indicating performance of yaaga, homa etc. And with
the anusandhana that everything is siTa@aTea® and that is told in Bhashya as ‘Sg[T4vf & g4’

TiA =M AN MATST Faf=d. So this can be taken as a sub-variety of what was told as

FETIU and that is how = is eliminated.

Also, since this is a karmayoga prakarana, meanings cannot be taken as ATAHIT as

commented by others.

Sloka 26
AT AT GIHTHY JEa i |
T P STy et 1126 ||

=T Some other Karmayogis =TAT&I SeadTior S8 [Eatd perform Homa with Indriyas such
as shrotra etc. in the fire of restraint 3/ Some others, 9&aTaI WA TFaATRIY JEatd perform
homa with the objects of senses such as shabda, sparsha etc. in the fires of indriyas or sense

organs.
A AT ST SIHA THAw | 37 FTRE: SeadTorn ST asaurar=aTor Saaw=d |

Some other Karmayogis put efforts to control the sense organs such as sense of hearing and
others. Some other Yogis concentrate on eliminating the tendency of deep involvement of the

senses in the objects of senses such as sound, touch and others.

A ATATEATH SeaA T SR FAqd | 3T FI: SeaaTor Teara ey aoraraar<or Saaed |

Here there is a depiction of performance of Yaga with the sense organs as havis etc. The sense
organs of hearing etc are not materials which are offered in sacrifices. The act of controlling told
as fire (F=HT) here is also not in real sense. So the meaning is to be taken as controlling the

sense organs from all activities and this is common to all karmayogis. So J=afd is commented

as TId=d.

The plural ET9THRT — shows the act of controlling is different for each sense organ.
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greRTE I A== e a g J=atd is not offering the sense objects to the sense organs but it is

about preventing the senses from involving in sense objects with interest.

The word =TaTEIT talks of controlling the sense organs. The part 9TeaT&ie fa9=Te is about sense
objects and controlling the mind. This is inline with what is told in Kathopanishat — Zfezar+r: 9=
AT ¥ 9¢ 949 (F8. 1-3-10). Controlling with respect to objects of senses (= ==H) is

avoiding contact with those objects by which interest in them is removed.

O N

The meaning of 24 in ZfaaTils of ersaTiafa™s is destroying the association with objects. When

havis is offered in homa, it gets destroyed. Similarly destroying the contact with sense objects is
told here. The first half is about preventing the senses from coming into contact with the objects
while the second half is about making the sense objects not have any effect even if they come

into contact.

frosETaT=EToT — Since it is not possible to completely eliminate the contact with all sense
objects or their effects, it is mainly about those which are prohibited and with respect to those

which are not against dharma (g¥-aTfa%3), not being too involved.

Sloka 27
Aol A TTOT JTOTShATIor 9T |
ACTHIRINTUT [eafa Freatad 1127 ||

FI¥ Some other Karmayogis TaTOr Zf+& FHTTT entire activities or functions of the senses JTT
FHIUT 7 and also the functions related to the Pranas STH&ITOd STcHEAHANTUT =4t offer as

homa in the Yogagni of control of the mind which is shining forth with viveka jnana - the wisdom

of discrimination or right judgment.

Y AIALTA AT HAHIRAT G107 o1 (O STOTRATTOr o SeATiar — W ooy
FHIAOATAATLO TAA FeqH: |

www.sadagopan.org Page 74 of 105



Some others perform homa with the activities or functions of senses and prana in the fire of
mind-control which is enlightened with knowledge. That means they put all efforts to prevent

deep involvement of mind in the functions of senses and pranas.

F FAIId A STHTRET G107 oA H 107 JTTHATTOT = J=aTid — As told in kathopanishat,
FIwrE I |4, the mind is to be controlled next and that is told here. So here the meaning of
ATHETT is interpreted as AFTHIHT and bhashya is T:HIHTRTUT for ATHETTANT in mula
sloka. Controlling the mind being the FRTETY, means for yoga, it is said as yoga itself. Or it can
also mean the 7T of 9 59% and yoga would mean YTfH, attaining control of mind. That gets
enlightened by knowledge due to the contemplation on the Self which is pure and distinct from

body.

e ST FHYFIETHETor TTad 539 — The mula sloka says zf~g@#% and ITorHs are to

be controlled. In order to show that there is no punarukti from previous sloka, it is commented

o c o . .
as HAH: g dIT0 FHIAANHATL0 Jqd-d. The acts of senses are seeing, touching etc and those
of prana are inhaling, exhaling and so on. Or this sloka can also be taken as talking about

Ff~z7s while the previous sloka is about AT {*5Ts as == and others are told there.

Controlling senses is very important. In Brihadaranyaka 5t chapter, there is an instance. Gods,
Men and Asuras were taught by Prajapati and at the end they asked him for final instruction. To
Gods, Prajapati said ‘@ and they said they understood. He asks them what they understood.
Gods said =™a’ - control yourselves. Because they were infactuated by experience of wealth
and sensual pleasures and so they knew what they had to do. Then manushyas went and
asked Prajapati and again he said ‘@ and they said they understood what he meant by that. He
again asks them to tell what they understood to which they say &<’ — do daana or donate or
give away. This is what they lacked as they accumulate wealth for themselves. Then Asuras
also same thing happened. Prajapati again said ‘@ and when he asked them what they
understood they said — 72aH — be compassionate or have mercy. This is what they lacked. So
all these three are important. Even now the thunder that we hear from the clouds is the

heavenly voice instructing all to have sense control, mercy and to donate. If these are missing, it
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does not rain they say. So sense control is very important. These three mean one has to win

over FTH, FTe and FTH.

Sloka 28
THIATEAT T TRIATETHTIL |

TATEATITAATT I99: |iAqear: 1 28 ||

FI¥ Some other Karmayogis 3219=T: perform Yajna of the form of worshipping of Gods through
material earned righteously. TT==T: Some perform Yajnas of the nature of T or austerity or
vrata such as F=g, =TI etc. TIT TNTAAT: similarly some do Yajna of the form of living in
Punyakshetras TaTeam@ STHFsTE Some perform Yajna of the form of a@T&a a9 and some of the
form of study of its 3= or understanding the meanings = &farasar: All these are aspirants

and are having firm determination.

Hq FHAIRAT TSI, ATIAT FSATIO YT IFATH TIq, Hiq 9 WY, =g 9 IR, FRG =
THY, T3 T4 §=991T: — Some karmayogis perform §373s — means they engage in worship of
Gods by earning the material needed in the righteous manner. Some engage in donation, some

in Yagas and some in Homas. All of them are called S=33=T: here.

H TNINT: FogATRAIATEIRY ST Fafva — Some are steadily involved in performance of

T4 or austerity which includes F=gg, AT, ITATH etc.

TTAT: T I QoAd-qoaeaaiay st Fafe | 38 Terse: FHAsT™TTsng afgu: - Some

other are known as Yogayajnas. They are interested in visiting or living in U, TuI=aT etc.

Here the word T is meaning YTTH since this prakarana is about various types of karmayogas.

I FETEAETHTEIR:, FEAEdAMTEIT: — Some are involved in continued practice of Vedas

while some others are involved in studying their meanings.

Tqq: Fa=efie: w@idrasar: g&gseqT: — All these karmayogis are aspirants and have firm

determination.
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Since the word I3 is used separately for each, they indicate the various types of Karmayogas.

And that’s why the word T9¥ is also told separately.

FIAAT: - The Vigraha vakya is ‘&34 T=T: I9T I or ‘SSATHET TAT: I9T 9. The word 537 indicates
all special varieties such as Iadr=+, T, 1, ¥ etc. All these are dravya yajnas. The fact of
the nature of worship being told as I (I IaTSTAT) was told earlier but now the purpose is to

earn the material etc needed for such worship and so =ITd: =TI 39TETT is Bhashya.

Tapoyajna includes those where there is gT& = %ﬁmﬂﬁ? or controlling the enjoyments such

as eating etc. through austerities such as F=, I, ITATH etc.

THTIET: - The word yoga means association or attainment, praapti. Here it is reaching a
Punyatirtha or Punyasthana, living there etc. The word TUI=T includes TATEIAT, T,
Zorfa9rT etc. Because it is karmayogaprakarana, the word Yoga does not give other meanings.
Because this is about varieties of Karmayoga, the word Yoga does not mean Karmayoga also.

So the attainment or ST of TUI=ITH etc is meant. This is also indicated by Yamunacharya in
Gitartha Sangraha as ‘FHINT: TUEA AR GEHATT (T.5.23).

In FATEATT ATHIATH — meaning of STHAH is TEAATETHTH — being involved regularly in the study

of meanings of Vedas. For ST, A is needed and hence bhashya. STHSITHTIHIT is

common to all karmayoga varieties and hence this is how the word is commented.

Meaning of &fora=ar: is FedagHeql: - Here ad means #gheq which is needed for performance of
Karmayoga.

Sloka 29

YT [Eat I JTOSITH AT |

TTOMTITAATAT EEAT STOTRTHICET: 1129 ||
X FRraTgrT: Y=oy SfEaf | first half of sloka 30 ||
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I ITOTATHICIAOT: Some others who are dedicated to Pranayaama fR=raTgmeT: restricting food
intake 3TITH STEATT 9197 offer as home Prana vayu in apana vayu. @7 ST9 7979 In the same
way some others offer Apanavayu in Pranavayu. 3a¥ Some others, STOTTITHITT “&AT having
arrested the movement of the prana and apana vayus JT9q T ﬂ%‘clﬁ offer the various

functional modes of prana in themselves.

IR FHAR: oAy st g | 3 7 BT 1w = 309s 999 | ST Jeafd o sl
TT:, IO AT ST =, TTOTATRIE T €g2aT IOy SEafa’ S $v: | SRy By i
Fqusad FRaamgra s

Some other Karmayogis are steadfast in pranayama and others. Those are of three types -

=, T0F and T¥9%. Offering Prana in Apana means 93&. Offering Apana in Prana means ¥9.
Arresting the movements of Prana and Apana, offering Pranas in Prana is +4%. The word

faraTeTeT: applies to all these three involved in performing Pranayamas.

FIL FHATA: ITOTATHY 9T F4t+a — The word in mula sloka STOTTATHIETIIT: applies equally to
all three types of karmayogis. That is why Bhashya is STomaT#Y IGEL ﬁ% They are all rooted

in performing pranayamas.

T = BT F = TEE AT | ST S[EaTd ST $fd %% — Prana s that which moves up.
Making it to go down is IZ. That is told in sloka as ﬂ%‘clﬁ in a secondary sense. Puraka is
defined as — &3 Y& TTUTET T4 T 2 Lo,

STOT ST ST <9e: — Similarly ster:Raaes ar: seavadd @ ..

ITOTTATANTAT EZEAT TTOTRATON S[Eafa Sha F#A%: — Arresting the downward and upward
movements and making the prana to stand still is called Kumbhaka. The meaning of 1911 is

the various functional modes of Prana.

TTOTTATHIY, B 19 srqosaa RaamerT = - Since srgre=a# or controlled intake helps directly

and indirectly, it is commonly applicable to all the three types of Pranayamas.

niyata aahaara - controlling intake - aitareya upa (1-2-1 to 1-2-3) - after creation of humans,

ashanaaya and pipaasa came and asked Brahman to show them a place where they both can
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have enough food to live - sa gaam aanayat - he brought a cow - they said ' & FrsaRa.
This is not certainly enough for us. Then he brought an horse — ashwa - then also they said 'na
alam', then when he brought a man — they said 'sukrutam bata' sukrutam bata' — they were
delighted to live there. Hunger and thirst always trouble people. man eats and drinks even when
not hungry or thirsty - someone forced me and | ate off we say. And food has a direct effect on
mind — ahaara shuddhau satva shuddhi:. So niyata aahaara is very important for a Karmayogi

which ever type of karmayoga one has adopted.

Sloka 30

IS Ffaar awefashedyT: 11 30 ||

ISTATTAST AT 5] aTa+ | first half of sloka 31 ||

ud 7950 All these people are 7sTfaa: knowledgeable about or understand Yajna. FsterfaqarcaT:
They have got rid of their sins by the performance of Yajna. IS Partake the T or
leftover of the offerings of Yajna called Amruta. FE[EHTa AT=d They envision the Atmasvarupa

— real nature of the Self which is very old.

THAATV A TTOATHIEY FHIARTHQY EqaHI Ay TI4T Td §9 dgas: Y& geaar (3110) 3
FNRa-TgTEs-Ra-ARREmsIsrasias:, IS, a0 g afvasenyr:, IR e
FA+T TT FHANT ATYAT: FETA TG AT |

Starting with DravyaYajna till Pranayamas — whoever is rooted in the performance of any of
these Karmayogas are all those who are knowledgeable about Yajnas of the nature of Nitya,
Naimittika karmas along with Five Mahayajnas as told in ‘&g T=t: TST: §eear (1. 3-10) and are
firmly established in them. For that reason only they have got rid of their sins. Supporting their
body with the whatever is leftover after offering in the Yajnas, also known as 319d, they are well

established in Karmayoga and attain 91a Brahma (which is the vision of the Self).
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Some doubts such as whether those performing different types of Karmayoga get different types
of benefits and whether those adopting Pranayamas also need to perform Yajnas etc — all these

are answered here.

FAIATA T T FHINHIY TTEH T TIAT U He G a=: T geaar (3110) i
AR a- A A @ - - RER SIS aq:, TS, Tq T ATOdahequT:, TSR Tt
Favd U FHARN SATIAT: TATIA S ITEe |

The word FaaHITZdY indicates that though one can select any Karmayoga as thee benefit of all

Karmayogas is same, one can chose any one of those freely according to their capability.

The reference to &g T2 shows that when the word 7= is used normally it has complete
meaning. Yajna is mainly nitya naimittika karmaanushthaanaas. That itself is not karmayoga.
One has to do nitya naimittika karmas and along with that adopt one of the Karmayogas and do

it with regularlity — as said ‘niyatam kuru karma tvam’.

Those who do thus are knowledgeable about yajnas. Without nitya karmas, one cannot do

anything. It is said — ‘Sandhyaa heena: ashuchi: nityam anarha: sarva karmasu’.

What was told in 31 chapter as ‘TS Tq: T=av qaThicad: (3-13) is repeated by the
words TS dsheqT;, u‘:l'fﬁg'rﬂ‘crﬁ?r: and so it reminds that the prasadam of Yajnas is partaken
for supporting the body and that is told in Bhashya as sr&zermest Fa-a Ud. So even those who
have adopted Pranayama etc need to be performing the nitya, naimittika karmas such as
mahayajnas etc. This kind of activities which are performed for supporting the body are not

against karmayoga but they are useful only is the \T4.

Why should one should maintain body if one asks, it is possible to attain self realization only
through this body. After this body, no one knows which body would come. So while this body is
present, one should attain self realization and so it is important for a sadhaka to maintain the
body. 'iha chet ashakat boddhum praak shareerasya visrasa:' says upanishat, so 'tvara yaavat
na bhidyate' — ‘uttishthata jaagrata praapya varaan nibodhata' - approach great masters and get

jnaanopadesha.
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Here yajna shishta is not called as ‘anna’ but ‘amruta’. It purifies one of sins. So they perform
bhagavadaaraadhana, partake the havis prasada offered to Lord in aaradhana yajna and then

perform an adopted karmayoga such as svaadhyaaya etc.

The mula sloka aTfed sTg] @=Ta=H — applies to attaining the vision of the Individual Self which is

told in ‘SIg[@ a1 T=a=a+ (. 4-24) which was commented as FE[THFHIAT FEHT AHEA=TH. Self
realization is a necessary pre-requisite for God realization. So first that has to be achieved. Here
Brahma does not mean Parabrahman as karmayoga is a saadhana for another saadhana which

is Bhaktiyoga.

Sloka 31

AT ARSI FAT: Feaad 11 31 ||

F&aqH Hey noble one of the Kuru clan, 37as#x for one who does not perform the Yajna of the
form of nitya and naimittika karmas 313 T%: AT this world itself is not attainable. sT=T: Fa:

where is the possibility of attaining the other Vaikuntha?

HATET — WEEAATRLAF — MR Rrragasd, T 7d dF: T TFads: THadrha+ -
gRTIRTET TRUTAT 7 Rreaft; $a: 3a: = Arere: [RUT: | RHIEsTriaar Hreed Teqaerg
FfaqEuTe: ‘o ' 3fa FAfceaa | v B wa: |

AT means for one who is not performing the nitya naimittika karmas along with the five
Maha Yajnas, this world which is associated with Prakruti is not attainable. Meaning, the W‘ﬁs
such as &1, 312, T8 associated with this material world (YTFa<Te) are not attainable. That being
the case, where is the possibility of attaining the T=uTf called Liberation (|T&7) which is different
from these. Since it was mentioned in the beginning that Moksha is TZHT=uT% — ultimate benefit
to be attained, any other benefit than that is mentioned as ‘this world’. Other TzuTs are all

material benefits only.
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HITET — HgAATRIAH — MeataEsa<eae — If one who is performing one of the Karmayogas

feels proud that he is doing something great and leaves out the ATHT=&Hs which are e,
afafr Fs — such a person would not be eligible for any T#uT — even the material ones is told

here.

T T ATE: T TTHAA: THAA T P -gH TS RTHTET TRUTAT 7 Feqfd — The T&uTHs attainable in
this world are told here as ‘this world’ itself. So it is not negating the sr&a=17 alone but the

benefits attainable here such as &¥, 312 and FTH.

TFl: TA: T AIEATET: TRUTH: | TLHEUTHTAT AT Teqacard — If it is asked why can’t the
meaning of 3T be TARTATH? Is answered in Bhashya. Because Moksha has been told as
TRHIEATH and if it is made clear that that is not attainable if one does not perform nitya
naimittika karmas only then, one would even be prompted to perform nitya, naimittika karmas

etc. That is the meaning.

FfeaeqeuTe: ‘o ' =hq MfEedd | 9 17 9Tha: — Everything that is other than Moksha is
addressed as ‘&F @1’ and to indicate that that is opposed to attainment of Moksha, Bhashya is
T f2 W, These are all associated with Prakruti and attainment of these would lead to

attaining something material only and so they are called as 9T#d.

Sloka 32

T qgfaren 7= faqar sgon 99 |
TR TG Aadi-g ATeT EREg 1 32 ||

T4 In this way, SgfaeT: I=T: the several varieties of Karmayoga F&[TH@ faaar: are explained in
detail as means to attaining the vision of the Self. T @& FHs fafE — Know all those
karmayogas as being possible of performance only through the performance of nitya-naimittika

karmas. T& STt fAHTET® — thus knowing and putting to practice you will get liberated.
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Te R TgTr: FHARM: Tgoi 4@ faqar:, srerarameamaraaraadr fRadr: a1 SHaeroe Shaar

A HH At | 33 agdma-Me-ARewsds R{fE | @ e iR Sqem Jead
|

Thus the various types of Karmayogas are available as the means to attain the vision of the real
nature of the Self. All these karmayogas having the qualities and variations as told earlier, know
them as realized through the nitya and naimittika karmas which are to be performed every day

without fail. Knowing thus, meaning putting it to practice thus, you will attain moksha - liberation.

g 2 TGIRTL: FHANT: - The varieties of Karmayoga was explained so far and the fact of the
nitya-naimittika karmas (ordained duties which are to be done daily and on specified occasions)
being necessarily to be performed else there will be defects of the nature of Bhagavan-nigraha

(pratyavaaya) would ensue was also taught. Now the same is being expounded here.

FEUT @ Forqar: srearaTeTaTtETaaaar fudar: — The word 5@ here means TATaed-StaTcH-
TI=T — the real nature of the individual Self. This word has different meanings according to
context. In other commentaries the meaning given for this word is Veda and Vishnu etc. and
they are not accepted in our Bhashya here though elsewhere similar meanings are taken. So
Brahma is referring to self-realisation which is the fruit of karmayoga. For any sadhane, one's
svarupa has to be known first - self realization is a necessary pre-requisite for God realization.
And it is FaTEfRAT — that our real nature is Wﬁ?{--‘ﬁ'ﬂl—q' - causing atishaya to paramatman and

attaining HIM is our purushaartha and so on.

Meaning of @ is IUTT or means. Swamy Deshika quotes from fF=ve — ‘q@ q aa q&d a

FITHATAT:. So the meaning of ST & fadaT: is the varieties of Karmayoga which are

means to realizing the real nature of the Self were expounded in detail.

T STHALAT ITHHET — The meaning of T& agiaT: in mula sloka is explained thus. The
meaning of ITT&TT is as explained earlier — karmayoga has ATHTET as it has the knowledge of

Self as an integral part. The word mﬁ'rr indicates all the varieties and sub-varieties everything

www.sadagopan.org Page 83 of 105



included. 3<heT&T0TT also means what was told as the main teachings of the chapter which

included the T&a=T of FHI.

W:I'T'r[ Elw‘ﬁ?i‘l‘r{ faf — The meaning given here is very significant in our Bhashya.

AT AT AAE-AA-ATHREHIS At — Here FHSIT means realized through nitya-naimittika

karmas which are to be performed every single day.

Other commentators say here karmas done through deha, vak, mind etc. as sadhana for FHsITY

which is not the meaning according to our Bhashya.

Eh‘ﬁﬁ'l'{ means are possible of performance only after nitya-naimittika karmas. Because nitya
naimittika karmas are told here, it means that IT9TTaTH and others are also prominent as
Karmayoga and the nitya-naimittika karmas are needed for those karmayogas also. Without
performing nitya-naimittika karmas, one would not be eligible for doing any other karma as told
qeemaia: A Ao o=8: @a%HY etc. Performing them would make one to attain abundance of

#d as several sins would get removed daily and also one would avoid T4,

TE STt TATHAHILOT AT HI&TH — Meaning of jnaatvaa is THEIFT ST, Rigveda says —

Wﬂ?@mﬁ — means JL0H: - whatever has been learnt has to be put to practice.

Sloka 33
HAATAAIT FHOT ATATHTLCAH, SHH; T AN AT HHTOT AT TF AT, 37 —

The sangati of this prakarana with the main section where the aspect of knowledge of Self being
part of Karmayoga was taught. The sub-section explaining the sub-varieties of Karmayoga has
just concluded and so this has connection to the main prakarana before that. Now the fact that

STTATer which is an integral part of Karmayoga is only prominent or IT4TH is going to be told.
AT EAAITAATSATAIT: T |
ad Faitee a1 ™ IREET 1) 33 ||
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qZ=aq Hey Arjuna, sa@ddTd I compared to performing yajnas with the materials meant for
performance of yajnas FTHI: &= the aspect of contemplation of Self which is an integral part
of the Yajna is superior. @& %% s1f&ret All the karmayogas in totality 5= TF&@T™=a culminate in

the aspect of knowledge of Self.

IHITHRTY FH (07 FSAHAIATY, AT ATTHT: LT AAT | TIET FHI: JIqET F HGET IYTIAET T
TREHTH: q8F G: ATE: T T FARIAET TR | Tad FTTEIAT HHIT TTAREAT AT |

In karmayoga which has two facets the aspect of knowledge of Self is superior to the aspect of
materials. Because all karmas and also anything other than that which is also accepted, for all
those things the fruition is in the knowledge of the Self. Because of that only that knowledge of
the Self only which is attainable by all these means, that only is being repeatedly practiced as
an integral part of Karmayoga. When that is being contemplated upon regularly and

continuously, it gradually attains the state of realization.

There is a detailed discussion in Tatparyachandrika on how the meaning of JITHd= given in

Bhashya is justified.

The doubt is : The sloka says FEFAT TATA ATHA: =AT — should it not be interpreted as
AT which is a direct means to attaining TeETETERTE or the vision of Self. If we examine the

slokas coming later in this chapter such as ‘ST & qTUwT: GFET: ITIFTH:’ (4-36), T

IR0 (4-37), “TREIE FHITH (4-41) all seem to be against Karmayoga. The sloka ‘T &S
AT "ger afetag fa=ra (4-38) also seem to extol the superiority of Jnanayoga. The sloka, ‘ST
TEEAT UXT ATeaq AT=OTTENT=g a0 (4-39) seem to indicate that FTHT which is seag T —
direct means to achiving self realization gives the fruits very fast. In ‘T AT FeFEATH
79T gfr (4-35) also seem to talk of Jnanayoga. So the knowledge aspect integral to
Karmayoga, how can it lead to STHATATERIL? “EaTedd AIATA also indicates that Jnanayajna

is different from Dravyayajna. And so on.

The answer to this is thus: The sloka 93‘&17[ SAHAT TATq AT only highlights the prominence
of the aspect of knowledge of self integral in Karmayoga. In the 3 and 4t chapters everywhere

the importance of Karmayoga only is told as ‘& SITITE[FHT:’ (3-8) etc. Even in the next 5t
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chapter, the same is going to be told such as ‘T FHAATATT FHARM AT (5-2) etc. So in
between it is not proper to talk of something against the gist. So here the word A3 means
the aspect of Karmayoga only. Even in Ta1eaTd ATHITH it is interpreted as the study of the
meanings of Vedas by JiTHa= and not Jnanayoga. Even in the last sloka of this chapter,
TrraTiaeiry’ (4-42), it can be clearly understood as Karmayoga and its aspect of knowledge of
Self.

The sloka ‘&4 FATREAH’ also highlights the prominence of FTATer in karmayoga. Other slokas
such as 31T F2f¥ etc are extolling the fact that the knowledge aspect has the capability to

destroy all sins. Even in ‘TRE-IEIHATN it is about FaesTiaXTReds A, The sloka T+
TeEAT U ATieaH the ultimate state of vision of Self achieved through the FTHTr of Karmayoga is

told.

So after carefully examining all these slokas, Bhashyakarar comments as IsITHTE FHIOT,

SHATHTY FHTOT FAFIT HLAT ATTAT: 39T AT | FAET FHO: JIEAET T AGACT IS AT
TIEATH: Tad T ATe: T AT Do T¥Iedd |

So every Karma has two aspects — means of the form of materials or s=4=99T99 and means of
the form of knowledge of Self or ITA=TATAA. Both are addressed in this sloka as T=7s. Meaning

of I is F=Tr — aspect of yajna.

T ASIEIHTH FHIT ITHET Tfqa=rd — The avadharana U4 indicates that ITeaaTa=Td is due to
FaeITHE. As the intensity of the contemplation on Self which is done along with karma reaches

a high, it gradually culminates in the vision of the Self.

Sloka 34
afefe sforamas oo =T
IqRER e T T FTATEaaR T 11 34 ||
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aq That knowledge of the nature of the Atman or Self, IMTa T F=T fafs know by
prostrating to an Acharya, by asking relevant questions and serving the Guru. wa&fe: FTH:
The knowledgeable masters who have realized the realities T FITHH Iqeat~a will teach you that

knowledge.

g STeATawS S ‘Sfaaar g ag fafe (2117) 3 s oot astfRar (2139) s@wa+ w3t Sufesy |
TLHHATIT AAAT: & TR el et Siorqra-afor-gartatsy: e s Bt
TATHATHEAET:  ATA: T SfEaT: ST ok Tsud: a9 AL s JHq
SURE A |

That knowledge about the nature of the Atman was taught to you beginning with stfa=fer v
afafag (3. 2-17) and concluding with TaT FstafRar (7f1.2-39). Having obtained that knowledge
as taught, being steadfast in Karmayoga which has that knowledge as an integral aspect, learn
that knowledge in detail from knowledgeable masters from time to time in accordance to your
karmavipaka or fruition of those karmas, by prostrating at the feet of the masters, by enquiring
with the right relevant questions and serving them etc. Those masters who have realized the
nature of the Self will teach you that knowledge looking at your desire and intent to obtain such
knowledge expressed through your service such as prostrating etc and also your asking the

relevant questions with a desire to learn.

qg AT FH sty g ag f&3fE (2117) =i smeer wor astafzar (2139) s 73T Sufasy -
The knowledge imparted has to be made firm by listening to knowledgeable ones in detail at the

right time. The word T indicates the knowledge as was taught at the beginning and hence the

slokas sfa=Ter ¢ Af5T is quoted.

d'éérhchqml TAHT: & faqlchlgglﬂ — Since Arjuna is addressed as ‘you who are engaged in
karmayoga being endowed with such knowledge’ it would mean TJ'ZF‘J'R“TFE According to the
maturing karmas, prostrating at the feet of a guru etc would happen. This is ordained to be done
by one and all according to the shruti TasTAT & TEHATIT=EA (.37, 1-2-12). So one has to
approach an Acharya for obtaining TSI — Tq &=ITHT9H Ta — not for any inferior lowly

benefits.
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T Tl TTOTITT-asT-Harta o fereramr sir=rear &t — All three aspects as told, prostrating at

the feet of the Guru, enquiring with the right relevant questions and serving have to be done.

The words ‘FTel FTe’ is as told in Vishnu purana, ‘FaTeaTaTq ARMHETEIT ARG warearaaE=q (..
6-6-2). Similarly =1a9r, #9 etc are to be done repeatedly. Once we have listened to some
upadesha, it does not mean it is complete. The meanings have to be thought over,
contemplated upon and to understand the meanings in detail, again one has to resort to

shravana etc.

ﬁ?ﬁ?ﬁm{— The benefit because of listening to Upadesha again and again is that it will become
more and more clear and one can understand the detailed aspects of the nature of the Self.
There can be a doubt here — did Krishna not teach in detail or was Arjuna not attentive ?
Krishna did explain in detail only and Arjuna also listened with good concentration of mind. But
still, the SATIRRATITSIA-3A+d-4T9s block the doors of the form of mind which is the channel for
the flow of knowledge. Due to this it is very difficult for anyone to obtain a<a=1T9 in every detail.
By adopting karmayoga as ordained, such sins get destroyed and the state of readiness to
absorb the imparted knowledge is attained. In that state, one has to listen to repeated teachings
from Masters in order to understand the inner meanings of what was already taught and known
in a general sense and also to understand several aspects which were not known so far. So
whatever teachings we listen to, the Tca=T7 of the 3TH is so deep and difficult to understand
that again and again we need to listen. We understand various details on repeated teachings
and also several new aspects which were unknown also become known. This can also be
known from ST — After the war etc once Krishna asks Arjuna whether he remembers all that
he taught and Arjuna says he has forgotten — ‘S== HAT: 9@ | T 7=T9H | ‘. We experience
many times that our mind is involved in something else and what some one is telling does not
sink into our mind at all. Like that. Krishna says he is very disappointed and teaches him again
out of compassion. So this is to say that listening to masters again and again is very much

necessary.

HTATHATHETEIT: T ATAT: TR HIAAT: AT THT: Joaid: 9 A= AT JAq

IT=EAted — Krishna says STT{A: - so either | or someone else. | will teach myself directly or some
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other Jnanis can teach. The meaning of T<a=(<: is given as ATATEHATHEIEYT: - those who
have had a direct vision of the Self — only they have the right to teach such things is the 4.
One has to approach such an Acharya. What we learn from others is general but not
experiencial knowledge. What Yajnavalkya taught for example we see in Upanishads is out of

his experience.

Even those Jnanis will teach only to a deserving disciple who prostrates before an Acharya,

does lot of service, enquires by asking the right relevant questions etc. This can be seen in

Upanishads in several places. Mundaka upa says — &8 & ﬁm ST SECEIR] ESlEIR)

rTTeadTT IATY [0 48 Hed TraTa af a<adl Jg[ia=m | Acharya has to STaT= means Ya<q — it is
an injunction fafer that an Acharya has to teach a disciple who approaches in the right way and
is endowed with all ATHIITS, has self-control and so on. And he has to teach the right
knowledge as is. In Mundaka — ‘99! § T AETATATSSE Ateagaas: =g’ (. 1-1-3), ‘qifg

T 2T g ITEETE A ARG (|, 7-1-1) etc. This is also told as ‘ATHacHT AT TAT, 7

ez @ae o ahea¥ and toher rules. The same is told in Bhashya as ‘wforararfafer: &fear:’

etc.

STOMITa: means TEHEIT = Taq ST | TAqaisTya: THasaerts: fFatem: | gfaarteag
TR THAEATH T FAAH ST TG | FaT g A<k, gy an |

Karma has two forms — one is FHTISTT aspect and the other is SITAATTIEETT and what starts
as Karma culminates in Jnana. So 9R&HT is it gets TRl that is fruition or culmination in

Jnana.

That one has to approach an Acharya in the right way prostrating before him, asking the right
relevant questions and serve an Acharya and acquire such knowledge as ordained. And such
Acharyas who have realized the Atma Jnana, will teach such a disciple who has approached as

ordained.

Sloka 35
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And the benefit of acquiring such knowledge is that there will be no g or confusion again is

told along with the nature of such realization.
ATCHATIATHI AT FTTET TATHRTCETET HAAH 3ATg —

The form of the knowledge about the real nature of the Individual Self in the state of attainment

of vision of Self is being told now.
ISHTAT 7 [AHIgHd AT qToed |
A ATV FEAEATHAT 7 1 35 ||

qT9=q Hey Arjuna, Iq SITeaT having known which knowledge of the Self T 97 HTg 7 aT&aH you
will not again get confused like this, I being endowed with which knowledge srereroT '%‘;L‘dﬁ
srerty z2a ¥ you will see the entire group of sentients as equal to your own Individual Self 32t

7t and also as being similar to me - this is the knowledge of the form of vision of the Self.

I T TeET I4: T SQTATCHITHATEY b HAATITEIS 9 Jig 7 M1 — I AT means being
endowed with which knowledge, T7& means again you will not get into this kind of confused
state of mind caused due to thinking that the body itself is the Self and due to that getting the

idea of ‘mine’ etc.

AT F AATATATHI AE AT FATIOr AT STeA TF 5&7 19 — Being endowed with which

knowledge you will see all the Individual Selves which are being perceived as of the form of ¥4,

JTST and others in your own Self meaning equal to your own Individual Self.

Tq: TAAATT T S[ATAT THIA TGO ATARHTLAAT G, THAEEi QN My h-AcHea sy 89 qa79
3 7 T&9q - 'St R a9 sg) e sgqior o forar: (frar 5-19) 3fd - That is because | am going
to teach you later that your Self and also other individual selves are all equal being of the nature
of consciousness alone when the conjunction with matter is not there. The nature of all the
Individual Selves when it gets rid of the defect of the nature of association with matter is equal.
This will be taught in next chapter as T3S f§'.... 7§ means Atman there. The THEaST which
is =T is Sg[eseaT=a — addressed as Brahma. So they meditate upon the nature of Self which
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is pure as equal to that of all other Individual Selves. If one 3THEEY is known all the STTHEa®YSs

are known because they are all having similar nature.

AT A FEAT AV TR, FEAETqTAT TRYSET TIET AHaEA: — So you will see all

sentients as equal to me. Because the nature of Self which is pure is equal to my nature which

is also consciousness. The equality is in both being of the nature of consciousness.

5% FATHITET 7 qreeiAnmET: (faT 14-2) 3 8 a%=9a; - This will be told as ‘Resorting to such

knowledge they attain similarity with me’.

AT "qaT fagT qraaTy fee Ry 9w arifa’ (030 3-1-3) SAFHTRY ArHsqraHywes
HACHAEIA: TEAEIETHI STETH; - In the same way, At that time a knower of Brahman (39T9),
shaking off virtue and sin, being freed from the taint of matter attains Supreme Similarity

(TTEETETH).

Aq: TEHIATATAH<h 999 sicAaeq T a6 990 9 9 - So, all the Individual Selves

dissociated with matter are mutually equal and are also similar to sarveshvara.

The signs of attainment of the vision of the knowledge of the Self which is integral to karmayoga
is taught here. Yogashastra is T3r#T9IT& — one can verify the results but it has to be verified by
oneself as someone else cannot know. But the individual who has realized will definitely know.

That state is told here.

The word [Tt here means &=ss who are associated with non-sentient matter. This
association with matter only is responsible for one to think of the Atman as having the forms of

Deva, Manushya etc.

TG AT HATeAT I TH SETATHTTTHTET dchd AHATATETS o Hig 7 JTEI, AT F SaHSHT TR0
AE TR FATOT AT TTH TF Z5914 - The mula sloka says ST 79T 7 — to make it
clear that there is no FTHTATIAFTUT between AT and WA, Bhashya is TTeH9. The ATATERT

here is with respect to one’s own Self and 31T ¥ is indicated separately and it is also a state
of maturity of T@afdTea which will be told later. Considering all these, A&7 is not proper

is the bhava.
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Only Atma Jnana has such power. Any other knowledge will not help one get rid of moha and
shoka. Ishavasya says — ITEA" G AT SATCHATH] TASITAC: | TE FHI HIZ: F: ATH:
Taheqaqueda: | Similar teaching is found here also. Ultimate benefit of knowledge should be
getting rid of Moha and Shoka and that is possible only by Atma Jnana. This will be praised

further in next slokas.

TATIOT AT FaTeH " Ua g&a18 — This is as per TITAATH-ATT — testing one grain of rice to see if
it is cooked to decide that entire rice in the vessel is cooked. Due to association with matter, the
Individual Selves are looking different such as deva, manushya and so many varieties and sub-
varieties. When one learns that in their essential nature they are all pure, just as one’s self is
pure, everybody else’s self is also pure and that way all are equal in respect of being of the form
of consciousness will be realized. This is the state of sTcHHATEATERTT. This aspect of all being of
the form of Jnana is told as “THT 7 @1 T 91 T ILAT 7 F II&T: | AT AHEE] qad HHIE: |
(7. 9. 2-13-98) and ‘ATF Z@T T HeAT AT 7 fads TATEIST a7 | AR a=arAT a9 & AT,

Tq: T AT F AT THIATAZHIAT ATTRTRTEAAT AT, TN T & A h-STeiea =g 94 THH
=i = Fearq - "WeTy 7 99 oy aear sgpior F fReam (far 5-19) = 1 srofy wf3r srsganfs srersror
FEATH, FEaETHTHIT TG Ha ACHaEq:, '58 ATHAT 7 qreFaRmEr: (far 14-2) =
T2 Fera; T 'qar g uaam g Mgy 7w areaa (030 3-1-3) THFATRY

o C

AR A e ATCHAE: TEaETE TR S, 3Td: T A= H<h g9 sATcHaeq I0eTe a6

TG0 F FH |

When the karmas get destroyed completely and a bound Self becomes a liberated one — <t —
his nature of consciousness (F9%9 being ATATHTY) will be same as that of Paramatman.
Bhashyakarar shows shruti pramana for the same - F¥g: 9¥H ITFIHATT — This AT is a
topic which is discussed a lot in our bhashyas. According to our sidhanta it is FHTITcT — that

is TI=7. It is not identity with Paramatman but equality with Paramatman in certain aspects.

The TFT with T¥ATEA which is found in shrutis also leads to all StraTes being equal in their

essential nature. So the &THT is in being T =T#T¥. Upanishats say 3 =<l AT Fed: THIA U,
st T etc.
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AT STLTUT ST & T — the apparent meaning of this is that everything is supported by Self
and Paramatman. That everything is 32 and that Self is <. But that is not the right
meaning because of so many shruti and smruti pramanas, the Individual Self being support of

all is not reasonable. Also this prakarana is about attaining vision of the nature of Self. So it is to

be interpreted as ‘TTH TXUT F9H TAFTATATHIT AH==TFH . So seeing all atmans in self means
seeing all selves as being of the same nature of self as all are of the nature of consciousness.
Seeing everything in paramatman also means in the pure state all atmans are of similar nature

as Paramatman which is again being of the nature of consciousness. A mukta also gets the

TS just as Bhagavan such as - sragaareT, fasr, fogey: fEen: A aosm: aaasse:

- all these.

The other aspects of Paramatman’s nature are well established in shruti, smruti, sutra and other

pramanas — HIS a9, asRTehured, FaraaiiHe, AeHiaidd, Teyad, TaHh-siredd,
g9t and so on are unique to HIM.

Sloka 36
AT I IO g qOEHaH: |
4 AT gior geaisa e 1136 ||

I+ 9T+ Compared to all the sinners TT9#<#: &9 31f# =q even if you have accumulated
much more sins even then & I all those sins AT a Hafeeatd you will cross over with
the boat of the form of knowledge of the Self.

7fe 9t g qragaH: afE 9 q@ifc gomsd aqa s fRTIsMETead U gqisa iy |

Suppose you have sinned much more than all the worst sinners, you will still be able to cross

over all those sins with the boat of the form of knowledge of the Self.
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ATCHSTYLMET is done here - The greatness of the knowledge of Self is highlighted here after
teaching the importance of the aspect of knowledge in Karmayoga and the nature of attainment

of Vision of Self. Knowledge of Self has the capability to destroy all the obstructions.

9T+ - compared to people who have sinned. The mula sloka has 919+ and IT9%<H: as

related words. So it is not just papa but people who have done 9T9.

If it is taken in the sense of sin, then it would mean that due to the sins you are the one who has
accumulated most sins. It would be in the meaning of &g in T fasfxr. Any amount of sins

which you can imagine that one can do and if you think you have amassed more sins than even

those, even that you will cross over with the knowledge of Self. This is TTHTH, ITALEHT — the

power of Atma Jnana is extolled here.

STTeera e F=a T ¥ — Since it is told in mula sloka as crossing over with a boat, accordingly
Bhashya is ‘ge=9 #H=#7. The word qait~ad indicates the endless ness and being present
from beginningless time etc which is in accordance to the nature of ¥qx or sea. The sins have

grown to such an extent being accumulated from beginningless time that it is like an ocean.
Sloka 37

ERENE K IEFANPE I I A Ry Ol
TR GERATIOT STEETRed a9t 11 37 ||
59 Hey Arjuna, TaT HT9GIT: just as fire which is burning brightly Taif®r swea®Teg=d burns away

all the fuel sticks @=IT sTATH: in the same way fire of the form of the knowledge of the Self
TAFAOT AEFATEEd burns all the karmas of yore of the form of vistues and sins.

T TSI TFaga e ST aATaEg: T ShEaTeeTad ST a-sarasaagd
st — Just as fire that is burning bright and high burns a heap of fuel sticks in the same
way, the fire of the form of knowledge of the real nature of the Self burns the heap of endless

karmas of the Individual Self accumulated from time immemorial.

www.sadagopan.org Page 94 of 105



A doube may arise here — it is said that ‘T¥<h &fTad FF Feaaitesraad — karmas will not end with
out one experiencing the fruits even if it takes hundreds of crores of kalpas. So jnana can only
delay the fruits of karmas and how can it destroy is the doubt. Purvamimamsakas and Jains
both accept that karmas cannot be got rid of without experiencing the fruits. This sloka answers
this doubt. In the previous sloka it was told that a knower of Atman would cross over the ocean
of karmas. Then there could be a possibility that he may enter into it again. In order to eliminate
such doubts, it is made clear here that it is destroyed just as fuel sticks are completely
destroyed by a glowing fire. So there is no possibility of karmas becoming active again.

Destroying karmas here means making them not give the fruits.

Sloka 38

7 R s wget wfafag faen
Foead ARTETAG: FraATH A favefa 138 ||

=% In this world, ST+ &ger 9fa= 7 17 f3=rd Is it not true that there is no object which is similar to

knowledge and which purifies. It purifies in two ways — T STI=I, T SATET. qaq 3 e g T

ety w99 faw=fa — that knowledge, one who has attained the ultimate benefit of karmayoga will

get at the time of perfection when the obstructions are fully destroyed.

TEATE SATCANTAT FgeT g Y& 38 Tl e 7 faerd; JenRreds = 94 919 AT s |
T AT T TR TS - A TR REAH I I (5 FIAT STH A Ta39 a9d — Because
of what reason there is no object in this world which is equal to Knowledge of the Self and as
purifying and for that reason only the knowledge of the Self destroys all sins. One who has
attained the ultimate benefit of Karmayoga of the form of knowledge, due to its performance

every single day exactly as taught, will attain with respect to his own Self over time by himself.

The aspect of knowledge making a Jivatman pure by burning the heap of sins which is not seen

is told here and that is because the fire of knowledge has the nature of purifying. Normal fire will
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burn fire wood sticks which can be seen by us but fire of knowledge burns unseen heap of sins

also and makes one pure is told here.

TEATE ATCHATAT Tgef Tfers fgFHvd T8 ST a¥@was 7 f[92rd; - The meaning of a&@+a<y
according to context is Karma done without the aspect of knowledge of Self or a holy place —
TUIE etc. It is said that ultimate purification can happen only with knowledge of Brahman -
ST ST A9, Here what is told is attainment which is prior to and lower to that kind
of knowledge. SIg[=1 is ultimate and SiETeH=TT is prior to that. In this world there is nothing else
which equals or which is as purifying as the knowledge of the pure nature of Atman —

TRS[ETHTH in the act of purifying a Self.

TEATRTHTE T4 979 AT S | TG JATEE T TAIRTHE G LS I - AR R T R AH 65

FTAT TATH I F9999 79d — The second half of the sloka says that such knowledge arises by

itself at the time of fruition of Karmayoga. It is due to the abundance of #&%T1T and due to

destruction of all sins which are opposed to it. This is told in Bhashya as FTFTHFHTRTEEE:.

As said, FITI FHIN: T qqT T+ Tadd.

The word ¥3H indicates that at this stage there is no need for 37T but as karmayoga has

attained fruition, knowledge arises by itself.

ATeATT — The usage is fawaaHT regarding the Atman or sTfersFumTl — because now it does not
exit in Self but will arise during fadTsTa®2T - the state of perfection or fruition.

Sloka 39

e faerew e -

That is being made more clear now.
FZTAAHT T T AR |

T Se8aT U7 Sfeaa=correnT=age 11 39 ||
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F&1a1 One who feels an urgency in acquiring knowledge @c@¥: who is deeply interested in that
only EFdfs=: and who has his senses under control ST T attains this kind of knowledge

which comes on fruition. 7T =s&aT Having acquired such knowledge =T without delay =t
arfeq AAfaT==fa he attains utmost peace.

TTH SYRHT AT ALl o ITIREAMIST HGTA qeq<: T TF FAgaq=r: qfeacfawang daafw:
FTRRT FTAT STHAVTAATHIATIS T AN | TATIAE T TLaT T QAT SAT=or srferrsgfa a<
Rator gt

Thus giving acquired the knowledge from the teachings, being sincerely interested in growing
that knowledge which was taught, <9< focusing the mind on that only, controlling the senses
from involving in anything other than that, one would gain such knowledge with the
characteristics expounded so far without delay. Having gained such knowledge of that nature,

he will attain the utmost joyful state 9% fRatur,

RERY B’q%’-?rl'c(a'l'r'r NEZIEECE f?iesudaqgl - Being sincerely interested etc are the causes of
acquiring knowledge. In the 40t sloka it is going to be said 3137 FI=ZaT= (3. 4-40), so it is
understood that here it is meant =: =rgra’. That shraddha will arise after one gains knowledge

through teachings of masters.

TG - The meaning of FZTATH is @UAT — one who feels an urgency in acquiring knowledge.
This can be understood based on the Bhashya of next sloka where it is said srca<HTOT: for

TAGET..

Fea: a7 Ug fAFa9=T: — One who thinks that knowledge only is to be acquired always and is

firmly established in that and not in anything other than that.

FTRALATAT TAATTET: AT FHTAT STHALAT ARG AT AAd | — The second half of this

sloka and what was told as ‘@c&a3 ANTEEE: FTATHTT fa=afad’ — in both these the apparent

delay has to be eliminated. So the aspect of no delay told as ‘sr=rurnferT=gfa’ is applied to the

first part also — “IgTa™ @9d WA’ and hence Bhashya is ST FAT STHAATATTHZLATIH AT
FA. In FTAATH favafd — it is said that such knowledge cannot be attained in a short time and

it is acquired over a long period through continuous practice. So the meaning of 3= here

www.sadagopan.org Page 97 of 105



indicates that without Jnanayoga, without the delay that may ensue due to getting future births,

at the end of the current body itself it is achieved.

TATIAE T ToeAT T2 ATfeay Af=ror sfenr=gia 9% fAater sTfa — The word 9rfea here does not

mean the control of mind but it indicates the fruition of the means adopted.

In slokas & errfeqaTsita 7w (7. 2-70), & afranfam=g iy (f. 2-71), sgFavm=st (.
2-72) - the word 9rTfea and {41 are about the state of attaining phala or fuits. This knowledge
is needed for Bhaktiyoga and for attainment of vision of Paramatman and so it is also a &1 for

HTeT - cause of liberation.

In this sloka the importance of 2IaT which means @1 here is stressed. That is the first thing

needed for an aspirant. Doing pranipata, pariprashna, sevai etc without shraddha does not help.

Prashnopanishat — ST WRTavd MA@ aq =T | 9 8 FRuedrs 7 Ud TO9T Sg@=3 97 AGAT
AT Haeqd TATHRH T4 T=8d Afs S 99 g a7 a4 31T | (T.37. 1,2)

Tged 9re7 — Uddalaka to Shvetaketu — From the most subtle unseen part of the seed of a
Nyagrodha tree, a huge tree is born. In the same way this entire world of innumerable moving
and non-moving things was created from a subtle entity by Lord being the inner self. You should

have belief, faith in what the Upanishats say, he says.

One has to have complete faith and belief in Acharya’s upadeshas and in the shastras they
teach. One should pursue that knowledge of the Self relentlessly having controlled the senses

from moving into everything other than that knoaledge of the Atman.
Only such a person can realize the Self.

Here Shankaracharya interprets shraddhe, tatparataa and samyatendriyatva as s=a¥gaTds
and SToraTa, TR and HAT as dfgeg s, Both are necessary. Just prostrating to Acharya
without belief, or faith will be of no use. Similarly asking questions or serving will be useful only if

one has the right mindset — with faith, single-minded devotion and service. So that is also a very

nice MaTz.
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Bhashyakarar says shraddhe, a sense of urgency, tatparatA and samyatendriyatva are needed
to further the knowledge gained from Acharya — STeEsITHa4T so both these interpretations are

nice and in these aspects there are no differences of opinion among the Acharyas.

Sloka 40
AT ST GerATeAT fameafa |

ATE ATRISET T I T @ G ATed=: 140 ||

== One who does not have the knowledge (of the Self) ==& does not have faith also
ToraTeAT and doubts fAFearfa will be doomed. #erameR=: For such a person who doubts the
teachings 31 @T: ATed the benefits attainable in this world are not possible. T 7% the other

world is also not attainable. 7 @H there will be no happiness.

A: TAH STAAHATN: STTEAFITELATT T P T: AETHAT: IYFIY T T FLATCHT

R fameata, TEr wala | sfead SufkesreRmea AT ST SeaTe: s i yThadist 1
Ffeq, 7 7 9T, guriHETRqea™t: 9 7 fgeatea, ar 9 ot | s Rfasaarg gaut
TENTITAT AT IR S: T JgT - ST, 3a: TEATATEH A GIATeHT T
gyaf |

sT: means one who does not have the knowledge acquired from a Guru, who does not have
urgency in furthering the knowledge thus gained, has doubts in his mind about the teachings,
such a person is doomed. By such a person who doubts the teachings about the knowledge of
the real nature of the Self, this world is also not attainable, what to say of the other world,
Moksha. Because all the T&uTis or what all are desired by people are all attainable only through
performance of karmas prescribed in the shastras. Even the gains obtained from karmas
ordained in the shastras are possible only with a firm belief in the existence of a Self as different
and distinct from the body. So for one who has this fundamental doubt about the existence of

Self itself will not at all be happy.

The teaching of the previous sloka is repeated considering the negative aspects here.

www.sadagopan.org Page 99 of 105



A TAH ITRAHATL=d: — The meaning of 31=: which is related to T=E4T and HeITHAT is
TSI gd:. So Bhashya is ST 2.

SUTREATIEETITT = SAAZHTH: AATHT: — Here 724 is not absence of belief but absence of a
sense of wanting or need. When that sense is abundant it leads to urgency. So Bhashya is
axdTor:.. One should have great urgency to acquire 3Tc#=T9 from an Acharya. Kena Upanishat
says ‘TEARARI AT AAATET AATagIaard Aegdl 912, If one does not gain the knowledge of the
Self here, it leads to great doom. If should gain that knowledge while here in this birth, so that

needs great urgency on the part of the pursuer.

ST o AT HLATHT HATTHAAT — The meaning of HLIHAT: is HAFIHTHAT: - mind which gives
rise to doubts. It can also be Tr& A+: T€T — whose mind is always in doubt. It is very difficult to

get belief, faith in shastras.

Shankara says H9@THT q ITM4S: 99T | He says a person who doubts everything will not get

any benefit — here or in other worlds.

feafa, 797 wafd — The meaning of fa=reafa is 78T wafa — gets destroyed or doomed.
Destruction or {319 here means ATd &%, 7 9%, 7 q@H - that is the meaning of getting

doomed.

AR SURACHIATATH AT FT HAATHA: FTH ATT TTFAATHT 7 oA1ed, T = 9%,
FRTIFRHIREUTAT: 7 7 fAgeafea, Fav arer T — In the 315t sloka also AT ATRIEATSET — Loka
was given the meaning of T&uT¥s attainable in the world. Here also the words 3% ST#: 9%: T
does not relate to this world and heavens since it is Mokshashastra, the other world means
Moksha. When one doubts the means to attain liberation itself, how can it be possible to attain

any other T=uT¥ Is the bhava.

TETRH R Tea e HAWT TEATTAT AT AT g T 22 - [T a hedTd; 3T
AT AT ATH I HATRAT 7 §9ad — The fruits of Yajnas are heavens etc. as it is said
SAITAETAT TaTshTHT Toid etc. — and that fruit of the form of svarga cannot be attained while in this

body but in another birth. If the body is destroyed and one does not believe in the existence of
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the Self, how can such benefit be possible for such a person? So belief in the existence of Atma
who is different from the body is very necessary even for any other purushartha. Even artha and
kaama attained in this world should be according to dharma. And &¥ is known from shastras

only. So for all these, absolute faith or belief in shastras is necessary.

It is not easy to get such belief or faith as there are so many different darshanas and even
charvaka is called a darshana, though AT®a= 2¢H. It is very easy to get distracted into various
theories and thoughts which are against the shastras. In respect of extra-sensory aspects —
sdifee= fawgs, shastra only is pramana and that one should have absolute faith and should not
entertain any doubt in shastras taught by Acharyas. People doubt very existence of God and

they get doomed Rigveda says:

T T I=Rfeq Fgatd AHdHTgAuT ST |

T 30 T8 Tt artaeTta Jaed o< 9 5= 295 1 (11-12-5)

Whom they ask ‘where is HE?’, that paramatman who is dreadful to His enemies, they say ‘ HE
is not there, does not exist’. Lord gets angry and destroy all the wealth of such non-virtuous

ones. So have faith in HIM believe that HE exists. Hey people, HE is none other than Indra,

Paramatman.

Sloka 41
TTESIETHATI AT SFAGLI |
ATCHEwd T FATOT et e 1 41 ||

g7 Hey Dhananjaya, TR TH-I&dHT9T one who has renounced the idea of doership etc in
karmas by simultaneous practice of contemplation of knowledge of Self FTHHSETEHIH one
who has got rid of all doubts on acquiring the knowledge of Self siTcHa~d one who has form mind

FHTOT 7 fAererfa karmas amassed from beginningless time do not bind such a person.
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TAIRETT G AETHATI TR ATTIRATI TGS F ATCHATAT SACH GG I e
ARy ST qerafeuan e sragqaayT=iaa-Saior 7 Rewfe |

Adopting the Yoga as taught, one who is established in Karmas with renunciation meaning
karmas which have gained the form of contemplation of the knowledge of thee Self, and by
means of the knowledge of the Self as taught, one who has cut off all doubts with regard to the
nature of the Self (3qf means seafamT), ATHA-TH meaning one who has his mind firmly
established in the knowledge acquired through teachings, the karmas of yore which are endless

and responsible for binding one to samsara will not bind such a person.

Karmas performed with a desire in fruits bind one to samsara while the same karmas performed
with the renunciations as taught will not bind one but will help one to liberate from the bondage

is tha bhava.
TSN GeAEAHATI AATREATTARHTI -
The main teachings of the chapter are summarized in this sloka.

The word TIRT here means AT which was taught as FHUIEH T: 794q. Where 3TFH means

FreAATERaTT which is part of Karmayoga. So it is not to be taken as STHIT.

The meaning of TRTH=IFAFATU is to be understood carefully. Here =a&as#T9TH means not
renunciation of karmasvarupa itself and so Bhashya is STRTHRATT=FATR. So it is not
renunciation of karma but renunciation in karma. The aspects of Fdqca, H9AT, FATIT which are
renounced while performing karma and at the same time contemplating on AtmaJnana leads to

karma taking the form of Jnana itself. So it is not again F4a=aTH but giving up the ideas of it is

mine, | am the doer and fruits are for me and simultaneously increasing THATATIHATT. So the

FHTHT is given up and thereby achieving STATHTT over a period of time.

AT F ATHATAT AT FFESEHLTH — The meaning of ATAHSE=EIY is explained thus.
Meaning of Jnana is not Jnanayoga etc, it is Z2Tafe8= sreA=sT==. The knowledge of the Atman

as taught. By that one cuts off the doubts about the nature of the Atman.
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A A ST Feraeqaa=+ — Again Teqa=a+ is explained thus. The word 3T here
is about mind. The meaning of AT & here is in the sense of e TFa=er. The matup
pratyaya according to grammar comes in several meanings — %IqﬁﬁT J9rETq IERPINEISFIDE]
etc. That kind rfderar about AtmaJnana is that it can be acquired only through &I,

Upanishats say s=maiga f@=m fAfeqr |1fers amaeq |, sm=mdar T8 98, Sr=maeq d fd a7 in
Upakosala vidya etc. So Bhashya is 39TeTs gerateaaa-aHq. Having one’s mind firmly

established in the knowledge of the Atman that was taught.

AR TH M Aeq-FHT197 7 fHaerfea- The karmas do not bind such a person. It is said that one
has to perform karmas which does not bind one to samsara and one has to acquire vidya which
liberates — T FH Iq T F==IT7 AT f&=T AT A4, In the primary sense karma and vidya are giving

these meanings.

Sloka 42
TG g AT |
3w "o ArrTRsRrs w1042 ||

AT Hey Arjuna, 78T for that reason, SSTTHE+d that which is born of ignorance <= and in
present in the mind T+ H<rFH that this doubt 3T FATREAET f&e@T having cut off with the sword
of the form of the real knowledge of the Self TFHTAS perform Karmayoga. 3fxg Get up.
TEHTE ATTTE A ZoeT ACHATT G AT IUTIIET AHAATRAT f¥<ar 737 Ui FHan anfas
T S wRa =i |

For that reason the doubt about the nature of the Atman which is born of ignorance existing
from beginningless time, that which is attached to the heart (mind) that doubt you cut off with
the sword of AtmaJnana or knowledge of the Self and perform karmayoga taught by me. For

that purpose get up.

TEATE AT e AH AT HerF HAT IUTREA ATCHATATIEAT [geal 74T TGS FHANH A1q Y
T 3frg aa =
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The meanings taught in detail and summarized are now being told in the form of an injunction to

Arjuna as ‘this is your duty’. It is 7.

e H9rIH — The TST fawf<F in mula sloka indicates ¥4 — commented as AT HrA.

The doubt related to the nature of the Atman. This also applies to FTETEAT which means

77 IUTRE 'ch‘ﬁ'ﬁ'*TFL — The word ¥3T indicates the sTaad<d being most dear to Arjuna and all of

the one who is teaching due to HIS #dsica, FT&{0rahca and such great qualities. The mula has

just T which in this context is karmayoga as clearly told in Bhashya.

T@H 378 - Get up for the purpose of performing Karmayoga - FHINTISETSH.
So summarizing the fourth chapter as told by Sri Yamunacharya

THENT FaEaATaTst<h: FHOTSHHATSET = | HET ATTET AIGTHT ATATEATT 34 |l

As Arjuna was having doubts whether the Karmayoga taught to him by Krishna was just then
taught and how did Krishna know, as Krishna is present now how is it that it was taught by
Krishna to Vivasvan during #=a=a<1is, who else have practiced it and so on, Krishna teaches his
AL T — to show that it is JTHTIOER, <7 and that it existed always and Krishna himself
taught it to Vivasvan during beginning of Manvantara and so on and also teaches the extra-
ordinary nature and characteristics of HIS divine incarnations. Lord reveals the secrets of HIS
time of incarnation, HIS divine nature during incarnations, modes and reasons for incarnations

and the benefit that one gains by acquiring this knowledge and so on. All these are divine acts is

summarized by Swamy Deshika in Gitarthasangrahabhashya thus: Ta@&qd; Tl 3d: FHTLC:

FTAd: TATSTATH Pioﬂlcq*l\— so it is not like any others but unique to Paramatman.

Slokas upto 15 are related to these aspects.

Then starting with FHUTIZTT TTEeH , FHIFH T: 794 etc till FFTIOH.. the aspect of knowledge

of Self as an integral part of Karmayoga is taught.
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Then starting with Sa#aTa 7579 .. till T& agfaer I faaar sg[or 9@ - the various types of

Karmayoga was expounded. Then on the importance given to the aspect of knowledge in

karmayoga was taught by ST F=HATI TATq etc. and the ATgTHT of that knowledge IEEIRE]
T3 and so on... till end and finally Krishna tells Arjuna to get up to perform Karmayoga as

taught without having any doubts in the teachings of preceptors.

Aty shagrEgay STy sgiia=mar Frrema SFssHEaTs SHEHaaTaa R a9
EIRIN2ICE
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